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Foreword 


This slender book contains some of the papers read at our 
informal convérsations and two statements produced by the 
group. 


We publish these, not because we regard all these papers as 
of equal worth or scholarship, but mainly because we wantto 
draw more people into our fellowship—people who will take an 
interest in our conversation and pray that our work may bear fruit 
for the glory of God. 


We have met at an informal level, and most of the time in 
private houses, usually from morning till late afternoon of a whole 
day. It is only because we have found these meetings useful that 
we have persisted and dared to invite the general Christian public 
to join us in their thoughts and prayers. 


“Any comments or questions you have either about these 
conversations or about the papers may kindly be addressed to 
Sri. N. M. Abraham, Editor, Malayala Manorama, Kottayam. 


Please pray for us, 


Kottayam Fr. Paul Verghese, 
President 











Joint Conveners’ Statement 


A few of us belonging to the Syrian Orthodox Church and the 
Mar Thoma Syrian Church have been meeting together under the 
presidentship of Rev. Fr. Paul Verghese from time to time during the 
last two years and more, to consider in a cordial and prayerful 
atmosphere how our two churches may draw closer to each other 
in Christ for the furtherance of God’s purposes for us. 


We have in these meetings at an unofficial level, discussed 
both our common heritage and the factors that divide us. That 
we have many things in common is nothing surprising. Till the 
latter part of the 19th century, we had been, after all, one undivided 
church for many centuries. We still confess the same Trinitarian 
and Biblical faith based on the !ncarnation, Death and Resurrection 
of our Lord Jesus Christ, which is also expressed in the Nicene 
Creed. 


As for the 19th century division in the Malankara Church, 
both sides have been responsible in different ways for precipitating 
the split. Even in our separated existence, God has blessed us 
both in His infinite mercy. But that cannot be interpreted as God's 
approval of our separation. Christ still wills that we all may be 
one. Ourseparation results in distorting the perspective of each 
side on points of doctrine and practice strongly emphasized by 
the other. 


Has the time not come for us as Churches to approach each 
other, not with the dominant motive of finding out and even 
exaggerating the faults and defects in each other's position, but 
rather in the spirit of sympathetic understanding and appreciation 
of what is of real value in the other's position? Do we need to 
continue to carry the burden of past prejudices and misunderstand- 
ing ? Can we not abandon the attempt to justify everything on 
one’s own side, and begin to see that the other side might also 
have had a point? Are we not mature enough to acknowledge our 
own faults and inadequacies both past and present ? How else can 
we mutually enrich each other by a fuller grasp of the depths of 
the truth in Christ ? 


Even with all the differences that now exist between our 
churches, is not what we share in common adequate as a basis for 
greater co-operation in fulfilling the common task entrusted to us 
by our Lord and Saviour? It is a decision to be made ata more 
official level, but our own experience has shown that there is much 


that could be done together now. 


—————— nn waar ™_—~—<AN—tl 


4 


What progress have we made in our discussions as for ? 
It Is not easy to measure or record that progress in precise terms. 
Misunderstandings have been cleared in many instances. The 
spirit of understanding and acceptance has grown among US. 
We have begun to want to overcome the hostility and indifference 
that our churches have shown towards each other. We have 4 
greater longing for mutual understanding and appreciation, as well 
as for co-operation in all possible spheres. 


In the ecumenical movement we have learned not to fix our 
goals, in advance. We approach each other trusting in the power 
of the spirit to lead us. We cannot predict the outcome of closer 
ecumenical collaboration between our churches. The change of 
attitudes can be regarded as a value in itself. The next step will 
be shown to us by out common Lord. We have had several papers 
read inour meeting. We hope to publish them in due course. 


The main purpose of this statement is simply to let more people 
know of our venture and to request their prayers and support. We 
are an unofficial group who want to serve by preparing the way 
for the churches to act. Ultimately it is He who must act, who 
also prayed to the Father “that they all may be one, even as we 
- are one.” 


Joint Conveners: 


Cc. P. MATHEW 
K. M. CHERIAN 


| 


A Common Statement 


A few of us belonging to the Syrian Orthodox Church and the 
Mar Thoma Syrian Church have been meeting together in the name 
of Christ, several times in the last three years. We want to place 
before our Christian Brethren, this agreed statement of some of 
the things which we hold in common with each other as Christians. 


1. Common History: 


Our two churches shared a common history till the latter half 
of the nineteenth century. This common history in one undivided 
church for some eighteen centuries or more still exists as a strong 
bond between our two churches. 


The demand for reform in the undivided Syrian Church was 
the occasion for our division. At least as early as the beginning 
of the 19th century these demands were made both by Anglican 
missionaries and by Syrian Christian leaders. There were abuses 
in the church; the priests were often uneducated and unable to 
give spiritual leadership. The demands for reform were often 
justified; sometimes they resulted from lack of understanding of 
the Eastern tradition. 


The demand for reform was pressed by the missionaries. In 
1836 the Mavelikkara Synod unanimously rejected the demands, 
except for asolitary voice of protest. Many of these demands 
were subsequently complied with in both our churches, but alas, 
only after the separation. The liturgy is now celebrated by both 
our churches in Malayalam—one of the major demands of the 
reformers. Many of the demands of that time we both find now 
irrelevant. In major matters of faith we find ourselves substantially 
in agreement. 


2. Common Faith: 


Much of the faith of the Christian Church we still hold in 
common. The great ecumenical creed of Nicea and Constantinople _ 
still remains fundamentally the formulation of our faith. Our 
common faith is in the Father, the Son and the Holy Ghost, one 
God; in the Father, the creator of all; in the Son of God who 
became incarnate, was made man and was born of*the Virgin Mary, 
who lived and taught and died on the cross on behalf of us all; 
who rose again from the dead, who sits at the right hand of the 
Father, and who will come in the fulness of his glory to judge the 
living and the dead; in the Holy Ghost, who spoke in the Old and 
New Testaments by the prophets and the apostles, who proceeds 
from the Father alone, who is worshipped and adored with the 
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Father and the Son; 
Church. We confe 
look for the resurr 


and in the one, holy Catholic and Apostolic 
Ss One Baptism for the remission of sins; we 
ection of the dead and the life eternal in the 
world to come. These fundamental realities which we hol 


together gives us a basis for common prayer and common labours 
for the glory of God in the service of man. 


3. The Bible: 


We both hold 


the Bible in highest reverence as the Spirit-inspir 
ed Word of God, 


the Apostolic testimony to our Lord and Savloul 
Jesus Christ. Both churches agree that while the Holy scribes 
are unique in their status and authority and that no pe aris aise 
ments can be placed on the same level in the chute his WRGIE 
accepted that the Bible is not the sule authority for 

faith and practice of the Church. 


4. The Church: 


i i Body of Christ, the 
We both believe that the Church is the x 
divine society into which members are incorporated by Baptism 
and Chrismation. It is the communion of Saints in which members 
united to Christ and to each other in Christ, share in one common 
life by the Holy Spirit. 


5. The Eucharist: 


Both our churches are agreed that th 
act of worship of the Church 
eternal and unrepeatable sacrific 
We have agreed that the Euchari 


€ Eucharist is the central 
in which we share inthe one 
@ of Jesus Christ on the cross: 
st is a sacrifice, notin the sense 
that it repeats the unique sacrifice of Calvary, but that it makes 
the sacrifice of Calvary present in our time and enables us to 
participate in the saving power of the cross and resurrection 
of our Lord Jesus Christ. We are also agreed that Jesus Christ 
gives himself, his own body and blood, in the Eucharist and that 


we partake truly of Christ's body and blood. We are agreed also 
in rejecting the terminology and underlyi 
of the western doctrines of Transsubstantiation and con- 
. substantiation. We have agreed that in the Eucharist by the action 
of the Holy Spirit, the bread and the wine after consecration, 
are the body and blood of our Lord, thoughwe are unable to 
explain the precise sense in which this is so. 


6. The Ministry: : 

We are agreed that the Episcopal ministry with presbyters 
and deacons to assist the bishops, belongs historically to the life 
of the Church. We both believe that the Holy Spirit bestows 
special grace and power through the Sacrament of ordination. 


7. The place of the Departed: 


We both agree that belief inthe communion of saints belongs 
to the faith and practice of both our churches ; that all those who 
belong to Christ are united to Christ and to each other in the 
Body of Christ; that death does not separate the believer from 
Christ or from His Body; that the living and the departed belong 
together to the same body of Christ though in different ways; that 
we should commemorate the faithful departed and especially those 
departed whose lives have been an inspiration to the Church. We 
are all agreed that Christ is the sole mediator between God and 
man, but that asking the departed Saints for their prayer on our 
behalf would be nomore a violation of the sole mediatorship of 
Christ than asking our living Christian friends to pray for us. There 
are many significant disagreements among us in this field, but on 
the points mentioned here, we find a remarkable area of agreement. 
The disagreement relates to the questions—firstly, whether our 
departed are ina State where they can pray to God or benefit from 
our prayer; secondly, whether we can communicate with them. 


8. Practice: 


There is much else that is common between us in_ practice. 
The Eucharistic and other liturgies we use are similar in many 
| respects. We both face east for public worship, make the sign of 
the cross, and genuflect in adoration of God. Our episcopal and 
clerical vestments are similar. We bothgive the kiss of peace in 
much the same manner. We both use the mother tongue for 
worship. We have many of the feast and fast days, in fact much 
of the church calendar, in common. We both believe in and 
claim apostolic succession. We both insist on celibacy of bishops 
and allow married people to be priests. We are both members in 
the World Council of Churches. 





The questions are, given this wide area of agreement, 


4. Canwe enter into a greater degree of co-operation in 
carrying out the common mission of the church ? 


2. Can we continue in dialogue and common prayer as 
churches, in order that the unity which Christ wills may be realized 
among us again ? 


The Reformation Movement of the 
XIX Century in the Malankara Church and 


its Significance for the future 
C. P. MATHEW 


This paper consists of the following main parts: (1) The 
historical framework of the outstanding events, (Il) The liturgical 
and allied changes effected, (Ill) The doctrinal position as seen In 
our liturgy, (IV) The total impact of the movement, (Vv) The 
ecumenical approach in the present situation. If there will be some 
overlapping in the discussion of these, | hope | shall be pardoned: 


1. The Historical framework of outstanding events 


(1) The beginnings of the Refor 
the advent of the C. M. S. Mission 
last century. The idea of such a 
time of Mar Thoma VI (The Great 


this Mission in co-operation with the Prelates of the Malankara 
Church lasted only for about two decades. During this short perio 

the foreign missionaries did a lot of good work in the religious. 
educational and social spheres of this ancient Christian CommunitY 
of this land. 1! shall not pause to describe their manifold achieve- 
ments as they are fairly well-known However their work als 


led to some very regrettable results, though they were by no means 
soley responsible for the same. There occured a serious split In 
the Malankara Church which was One united churgh at the 
beginning of the century but which divided itself into three sections 
before the close of the century, 


k t Certain new religious ideas an 
innovations advocated by the missionaries played a great part In 
the origin of this split Whether these ideas and innovations were 
good or to what extent they were sound isa question on whic 
opinions are naturally divided. The Missionaries and the then 
Metropolitan with the people under him parted from each other 
following the Mavelikara Synod of 1836. 

(2) In the following year Palakunnathu Abraham Malpan who 
had been working in the Theological Seminary at Kottayam whe 
the Missionaries and the M 


mation Movement go back t? 
of help in the early part of the 
Mission was conceived in the 
Mar Dionysius), The work of 


What were the main innovations 
(a) He used Malayalam in the 


_M celebration of the Holy Qurbana, 
(5) He administered the Sacred Elements in two distinct kinds Or 
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seperately, (c) Certain alterations were made in the text of the 
Thaksa too. What these were we shall notice later. Of these 
three main innovations, only the first two were generally adopted 
even amongst his adherents and not the third one, till 1878 ie 
till after the death of Mathews Mar Athanasius, when it was 
almost certain that a split in the church would occur. We shall 
revert to this later. 


(3) Abraham Malpan’s innovations or reforms were severely 
frowned upon by the then Metropolitan of the Church, Cheppat 
Mar Dionysius. The latter excommunicated the Malpan and his 
whole parish who were solidly behind him. . The malpan sent a 
nephew of his, a young deacon Mathew by name to the Jacobite 
Patriarch at Antioch to be consecrated as Metran. This was the 
first time that anyone went to the Patriarch from Malankara to 
receive episcopal consecration at his hands and there is some irony 
in this as disclosed by subsequent events. 


\ 

Dn. Mathew lived with the Patriarch for nearly two years 
before he returned home in 1843 after having received due con- 
‘secration. Nearly ten years later the Travancore Ruler issued a 
Royal Proclamation in favour of this new Metran asthe Head of 
the Malankara Church and of the non-Roman Christian Community 
in the land. To what extent Mathews Mar Athanasius sought to 
carry out the reforms of his uncle the Malpan is not very clear. It 
is fairly certain that he was not a wholesale reformer and the 
Malpan was grieved over it. The Metropolitan wanted to com- 
prehend or hold together the pro-reformers and the anti-reformers 
as far as possible. But he did not succeed remarkably in this effort. 
He increasingly evoked the hostility of considerable sections in the 
Church, it may be for several reasons. 


' (4) Some of those hostile to him, it may be for good reasons, 
sent one of them, Pulikot Joseph Kathanar, to the Patriarch of 
Antioch, a different person now, to receive consecration as Metran. 
He duly returned as Mar Dionysius and naturally tried to oust 
Mathews Mar Athanasius and to win recognition by the Government 
as the Metropolitan of the Church. For several years his efforts did 
not succeed and so he decided that the Patriarch should be persuad- 
ed to come down-to Malankara to fight for his cause. In 1875 
Patriarch Mar Pathrose arrived and was hailed with enthusiasm by 
a large section of the Church. It may be the first time that the people 
of this land were seeing a partiarch in their midst. But even the 
Patriarch did not succeed in securing a Royal Proclamation in 
favour of Mar Dionysius though the proclamation that had 
been issuedin favour of Mar Athanasius was withdrawn. The 
Government took up the correct position that a dispute between 
rival claimants for the temporalities of the church must be settled 
in the law courts of the land. So the Patriarch returned home 
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giving instructions to Mar Dionysius to file a Civil suit to gain his 
ends. In 1877 both the Patriarch and Mathews Mar Athanasius 
passed away. A few years before that the latter had consecrated 
his successor Thomas Mar Athanasius between whom and Mar 
Dionysius an open struggle began now (The former, by the 
Wav , seems to have decide 


t isit and inthe light of the litigation 
that was already being prepared, for there was little hope of 
avoiding an open split. The date 1878, referred to in an earlier 
context is thus significant) 


(5) The well-known Seminary Suit filed by Mar Dionysius © 

ended ten years later in the 
ete success for Mar Dionysius. 
a European named Ormsby, 


Royal Court of Travancore in compl 
That one of the three judges, 


pronounced a dissenting judgement in favour of Mar Athanasius 
did not of course help him! 


The pivotal issue in these judge- 
ments is however significant, The majority of the judges held 
that the Malankara Church was under the Patriarch of Antioch 
and that Mathews Mar Athanasius had no right to consecrate 
his successor without the permission of the Patriarch and so 
the latter had no lawful claim to the Possessions of the Church. 
Ormsby on the other hand maintained that the Malankara - 
Church was an autonomous church though in communion with 
the Church in Syria and Mathews Athanasius had the right 
sever S 
adidone: al of his predecessor 


(6) Thomas Mar Athanasius and his i i lost 
all the property of the Church Which they had Poca Paine 
the task of erecting new 
schools and other institutions and 
In other ways. But because they 
t of the adverse judgment of the Civit 
hey were not seceding from the ancient 
wew one. But the fact remains that, 
d remains to the present day. 


churches and starting new 
also reorganizing themselves 
had to do this on accoun 
Court, they held that t 
church and founding a 
a serious split occured an 


Hl. Liturgical and allied changes: 


widel : e 
sidb of Thomas yee adopted among the priests on th 


thanasius only after 1878. was 
towards the close of the succeeding Hecade hee 6 definite 
split in the church Occurred. There was no complete list of 
the textual alterations agreed to by all, so that some individual 
priests made changes here and there, according to their best 
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judgment. Since there was no printed Taksa, this was fairly 
easy perhaps. It was soon recognized by the leaders of the 
church that this was undesirable and informal attempts were 
made by some prominent priests but they did not meet with 
complete success. Later in 1723 the matter was brought up 
before our General Assembly (Alochana Sabha) which appointed 
a committee. After some years of work the committee produced 
a unanimous report. The fact that people with very divergent 
views succeeded in coming to an agreement was welcomed 
by the vast majority of the people in the church. The report 
consisted of three parts (a) A historical indroduction, (b) 
doctrinal statement on such topics as the nature of the Euchari- 
stic Presence, the Ourbana as a sacrifice, priesthood, Auricular 
confession etc. (c) A revised Taksa. There were a very 
few people however who did not like all the changes made in 
the Taksa and in fact wanted to reject the whole report. Most 
prominent among these was Tazhathu Chanda Pillai Kathanar 
who was co-defedant with the Metropolitan as Sabha Trustee 
in the Seminary Case. Out of deference to him and a few 
with him, the Assembly shelved the report after formally 
accepting however a small passage in it listing the changes 
in the text of the Taksa believed to have been effected long 
ago by Abraham Malpan though there was no demonstrable 
proof that he had actually made all of them nearly a century 
ago. But since Assembly has accepted them, they are binding 
onus now. The list of these changes is given in the introduction 
to the later Taksa published by our Episcopal Synod so late 
as during the early time of our present Metropolitan. The 
book is available in the Mar Thoma Book Depot at Tiruvella. 
But what happened to the Taksa which had been produced 
earlier by the committee and been shelved by the Assembly ? 
A few years later the then Metropolitan Titus I] published 
the same on his authority and is popularly referred to as the 
“Committee Taksa” or ‘‘Titus II's Taksa’’. This book also 
is available inthe Mar Thoma Book Depot. Both these Taksas 
have been held to be the authoritative Taksas of the Mar Thoma 
Church by the Supreme Court. In fact there is no conflict in 
the ideas of both of these. The doctrinal statements in the 
report are reproduced in a small booklet entitled ‘“‘Some important 
documents” (i.e. the Malayalam equivalent of this). | believe 
this too is available in the Mar Thoma Book Depot. — 


III. The doctrinal position as seen in our liturgy: 


About the doctrinal position reflected in our liturgy | shall 
be brief though it really deserves more elaborate consideration. 
In the Taksa committee Report there is the clear and definite 
statement that Christ gives His body and blood i.e. Himself 
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to His believers who participate in the Eucharist--This is the 
first article laid down. That Christ is present in the Eucharist 
was not questioned.even by the most radical of reformers like 
the late Mr. K. N. Daniel, but the way in which His presence 1S 
connected with the Elements is a question on which the members 
in the Church is allowed some freedom of interpretation (Some 
not inconsiderable freedom is allowed in the R Churches), 

But all are agreed in believing that Christ comes in to 
us when we receive the Holy Qurbana. After consecration 
of the Elements they are always referred to as Body and Blood. 
There is what | consider to be a magnificent and long sentence 
which states in what way the Eucharist is a sacrifice, followed 
by a short sentence which states that in no sense is Christ 
slain on the altar in our Churches (| translated these into 
English and showed it to a Roman Theologian for whom | have 
great regard and he thought it embodied sound doctrine on the 
matter). 


Regarding Auricular confession what is said is that the Church 
rejects the teaching that forgiveness of sins cannot be obtained 
without confession before a priest. 


About priests it \is Stated that they are the indispensable 
organs appointed by God for leading the Worship of the Church, 
are the ambassadors of Christ for the Church but they are not 
mediatorial priests standing between God and men. 

As for petitionary prayers for the dead and the invocation 
of saints which do not find a place in our Taksa, the Alochana 
Sabha’s resolution passed a few years earlier than the Taksa 
Committee Report says that the Church does not accept the 
teaching that such prayers and invocation ought to be offered. 
The wording makes it clear that the Church does not condemn 
the practice as contrary to the teaching of the Bible. The 
present Metropolitan has de hat we do not include it 
yers because there is no 


at have gat 


One of the charges against him may be that 
he did not, condemn the Practice i 


as he ought to. His prede- 
cessor Dr. Abraham Mar Thoma had explained the position 
ly in the same manner yet in a slightly different 
form. His contention was that in public worship, prayers for 
the dead, or un ints, are a matter on which 
is no_ scriptural authority for it: 
Till, very recently however the question was one which caused 
much emotional Concern in many circles in our church though 
as | have pointed out earlier during the whole life-time of 
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Mathews Mar Athanasius by far most of even these priests 
also who were on his side offered such prayers in public 
worship. 


A word may be said about the doctrine of regeneration 
of a new birth effected in baptisim. Our baptismal service 
forms clearly contain this doctrine. Still there are many members 
of our Church who seem to fight shy of it because of a certain 
confusion or misunderstanding. As | may refer to again, we 
lay great practical emphasis on the necessity of a sinner who 
has wandered along from the right path in a wilful manner 
to return to Christ and surrender himself to the Saviour and 
and commit his life to His Service. When he does it, itis as 
if he begins a new life and many people especially at one 
time used to refer to this experience of conversion as rebirth 
or regeneration. Because they used the term “rebirth to 
denote conversion they were reluctant naturally to apply the 
same term to what happens in baptism. But surely the terms 
better applies to what God effects in baptism. A man is not 
responsible for his first birth from his mother’s womb nor 
for his new birth as a member of the church or the Kingdom 
of God by means of baptism; it is God who effects both. A 
baptised child as he grows up may neglect or receive his 
heritage like the prodigal son and then he must return as a 
penitent to his Father in Heaven which if he does not do he 
will perish. While our emphasis on the need of the wanton 
Christian sinner’ returning to the Saviour is well placed it is 
certainly more reasonable to apply the term ‘rebirth’ to what 
God did to him in the Sacrament of Baptism. 


In studying the Taksas of our two Churches, | would suggest 
that the fruitful approach would be not to raise the quesion 
which is better or whether the changes effected by the reformers 
were necessary or whether some more changes should have 
been made, but to consider them on their own merits ie., 
whether they contain the necessary forms and are thoroughly 
adequate in themselves, e. g. The form of the epiclesis in Titus 
ll’s Taksa was considered by the Orthodox delegation to the 
Unity Conference of the Mid-thirties and they thought it was 
appropriate and adequate. Whether the older form which 
obtained before the reformation should have been changed is a 
different question. 


The Total Impact of the Movement :— 

The Total Impact of the Reformation Movement or the practi- 
cal fruits it has produced. Here we have to take into account 
not only the changes effected in the Taksa or official and 
semi-offical doctrinal statements which have been drawn up from 
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time to time but a number of other influences which have been 
at work, eg. the great annual Maramon Convention, minor local 
conventions, not always officially sponsored, itinerant preachers 
from within the Church and outside the church, periodical 
“revival movements’’—all these have to be taken into account 


in this context. In evaluating the results of these | may roughly 
Classify them under the heads credit and debit. 


(1) Credit side — (a) We have already noted the great 
emphasis placed on Conversion, an initial conversion or self- 
surrender to the claims of Christ and a decision to follow Him 
and obey Him trusting in His Grace. There are good christians 
who cannot tecall a definite initial self-committal of this kind 
but have again and again, nay daily, made such committal. In 
fact an earnest Christian must renew his self-committal dally 
But in the case of those who for any appreciable length o 
time in their lives were going about almost without thinking 
Of God’s love and its claims, a marked change might have 
been made at a definite time in their lives and that will ever 
remain in their memory. That membership in the Christa 
Church and Participation in the rites and ceremonies of it wi 


by itself contribute a life pleasing to God was a widely OF 
valent notion against which the need of individual self-committa 
to Christ and the striving to obey him was emphasized. That 
religion was not a mere “Sunday Affair’ but was to permeate 
and rule one’s life in all its aspects was a conviction which 
went along with the idea of conversion. 


(b) Great value was attached to the daily devotional reading 
of the Bible, and individual prayers in addition to the family 
Prayers and public worship in the Church. One of the greatest 
services rendered by the Western Missionaries was the printing 
and circulation of the Bible. The Mar Thomites on the whole 
eagerly availed themselves of the Opportunity. Even in my 
childhood a copy of at least the N. T. in practically every family 
was the generalrule. It was the source of great enlightenment: 
Of course knowledge of the scripture will not save a soul but 
it will be an untold blessing to one who is eager to be a servant 
of God; it may also serve to rouse a man from his careless an 
worldly life when the spirit of God so Uses it. 

(c) Understanding of Salvati 


On as a present growing expeti- 
ence of Communion with God a 


entry into Heaven in some? 
remote future after death. The thought of the bliss of Heaven 
was not however thrust into the background by any means 


_(d) A new awareness of the duty and Privilege of evan- 
gelistic work 
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(e) Severe condemnation of evils like drunkenness, witch- 
craft, paying heed to omens, black magic etc. 


(2) Debit Side: (a) Clear positive instruction on the place 
and meaning of the Eucharist and other Sacraments was practi- 
cally at least neglected, thoughit is true probably that the number 
of communicants in our Church compared always favourably 
with that in the Orthodox Church. Divergence in the precise 
interpretation of the significance of the sacraments was perhaps 
partly the cause, but that will not explain the whole of it. 
Want of a deep rich intense spiritual or devotional experience 
of the grace conveyed by the Sacraments in most people may 
also partly be the explanation. For a priest not to be able to 
celebrate atleast once a week must be a matter of deep dis- 
appointment to him but | am not sure whether it has been 
actually the case in all instances. 


Adequate teaching on the place and nature of the Church has 
been wanting even more markedly. It is perhaps significant that 
in all our doctrinal controversies amongst ourselves the meaning 
and value of the Church has not figured prominently at any 
time. It has been sometimes thought of only as a kind of 
voluntary fellowship of believers useful in some ways. That 
such a conception is far from the N. T. teaching need not be 
stressed here. The idea of the Church as the Body of Christ 
an organism persisting down the ages has not properly been 
vividly kept before the minds of our people (c) Certain dis- 
ciplines like fasting and proper observance or even remembrance 
of saints’ days have not been utilised to any adequate extent. 
In a broad way it may be said that while the aspect of personal 
inner experience of appropriation of Christian grace has been 
stressed, the institutional aspect of Christian life has not been 


properly emphasised. 


V. The Ecumenical Approach : 

The ecumenical approach called for by the situation as it is 
has emerged. May | venture to _make a few suggestions 
(1) There should be an almost radical change in our attitude 
towards each other as Churches. Instead of secretly gloating 
over the defects or back-wardness in the other Church and 
boasting about our superiority we should feel them as our own. 
lf a disaster, financial or moral, happens in the family of a 
near relative of ours, we would feel keenly the loss and dis- 
grace of it and shall never rejoice over It, (2) we should be 
Prepared to look at the differences which seem to separate us 
ina fresh light and to re-examine the same more sympatheti- 
Cally though not critically. For this purpose we must be prepared 
to humbly explain our point of view to others and patiently 
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listen to others feeling ourselves of unreasonable prejudices. 
Such dialogues may begin at unofficial levels but must also 


be undertaken at semi-official and even official levels later at 
the proper time. 


(3) We should be more eager to co-operate in necessary 
and useful spheres (It has been a matter of great disappointment 
to me that the idea of a Mar Thoma—C. S. I. Theological College 
working in the close proximity of the Orthodox College and in 
partial co-operation with it could not make any considerable 
progress. To me however the starting of the Vadavathoor 
Theological College has made the above idea even more attractive) - 


__ (4) We should thankfully and gladly recognize our common 
history and heritage in the Malankara Church till about a century 
ago. Further we have to admit that both the sectors are 
responsible for the split that occurred. The Roman Church which 
claims infalibility for its Head admits today openly that they 
were partly responsible for the split in the XVI Century. 


(5) There should be a will to come closer together as God 
will guide’us and an open-ness to follow his guidance. 


The Reformation in the Malankara Church : 
FR. K. K. MATHEWS 


This paper deals with the following points:- 
(i) The _State of the Malankara Church when the British 
missionaries came. 
(ii) The demands for reform made by the missionaries, and, 
(iii) The changes made by Abraham Malpan by way of reform. 


I. The State of the Church When the Missionaries Came 


When the C. M. S missionaries came on a mission of help to 
the Malankara church, they thought that it was in a fallen or 
corrupt state as it had customs and practices contrary to the 
protestant teachings. They said that those customs and practices 
were the evils that had crept in from the Roman Church. For 
example, Rev. Norton, while speaking to Mar Dionysious of Pulikot, 
assured him that it was the sole desire of the missionaries to be 
instrumental in strengthening the hands of the Metran to remove 
“those evils which they had derived from the church of Rome and 
which he himself lamented” (Collins, Missionary Enterprise in the 


East pages 98 & 99) 


Let us therefore examine what exactly those evils were. They 
were (1) Belief in the seven sacraments (2) invocation of the 
Blessed Virgin and the saints (3) Prayers for the departed (4) the 
use of holy oils (5) auricular confession (6) celibacy of priests 
and (7) prayers in the Holy Qurbana conveying the idea that 
it is a sacrifice (P. Cheriyan, the Malabar Christians and the 

These missionaries thought that all these 


C. M. S. page 117). 
must pays ae a the Roman Church as they knew only 
about the Roman and the Protestant Churches. In. fact, all 


these, except clerical celibacy, are found in all the Orthocox 
Churches. We admit that clerical celibacy was derived from the 
Roman Church and that our church abandoned it through the 
influence of the missionaries. But regarding the rest, they belong 
to the universal tradition of the Orthodox Church, whatever be the 
sources from which they were derived. Therefore a reformation 
regarding them could be regarded by the Orthodox not only as 


unnecessary, but as wrong also. 
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It is also to be noted in this connection that Rev. Buchanan. 
a priest of the Anglican Church, w isi 

the 19th century, had iti 

church. Hesays “The d i 
in number, but pure and i 


church of England.’ (Buchanan, Claudius. The Works-Comprising 
Christion Researches i» Asia, page 104). Again he says ENOUURE 
Objectionable appeared at this service. The priests pronounees 
the prayers without books and chanted their hymns having thel 
aces turned towards the altar. They have no Image” (Ibid page 80). 


Thus we find that behind the criticism and urge for reform of 
the missionaries, there lay an acute evangelical background whic 
made them unable even to appreciate our liturgy. 


II. The Demands for reform made by the missionarjes 


address given by Rev. Fenn in an assembly of the 
stranare ae Elders of the Syrian Church held at Mavelikara in | 
1818, he says “It cannot reasonably be expected that you have 
entirely escaped from the baneful influence of Surrounding error 

i rt Many of your present 
rites and practices will prove to be imitations and modifications of 
similar practices among the Heathen.” He condemns the invocation 
of Saints in very emphatic terms. “In every act of worship, 
regard must be had to Him who alone is t j 
and confidence. The first command, Thou shalt have none other 
Gods but me—explained as it is by the i 


Christ Jesus—prohibits Us from any regard, 
whatever, in our worship, to any but the one Triune Jehovah. 
Any prayer, vow, act Of adoration Praise or confidence in matters 
purely spiritual, directed to any other, is idolatry in the sight of 
God. In matters of this kind, every creature stands on the same 
level; and it is equally displeasing to God, whether we worship the - 
Virgin Mary or any beast or creeping thing or idol of wood or 
Stone .....We adjure you then, by the Living God and by His son 
Jesus Christ our Saviour, that you henceforth abstain from everY 
act of worship to any but to the God who made, redeemed and 
sanctifies you. In Him and Him alone are power to protect you, 
patience to bear with you, love to listen to and to grant all your 
petitions, and wisdom ‘to dir - About prayer for the 
Out these hints and inquire 
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appointed to study these things and report. Among the sins 
prevalent in those days, Rev. Fenn points out especially the breach 
of Sabbath (P. Cherian, The Malabar Christians and the C. M. S. 
Pages 370-374). 


It is not clear what exactly Rev. Fenn meant when he said that 
there were superstitious rites and ptactices imitating the heathen. 
If there were any, Rev. Fenn was of course justified in making this 
demand. Any way, we cannot discuss them until we know what 
these superstitions were. 


But coming to the invocation of saints and prayer for the 
departed, we find that his sayings are based on misconceptions. 
It is now well known that when we seek the intercession of the 
saints, we are requesting them to pray to the only mediator Jesus 
Christ. Also when we pray for the departed, we are praying to 
the only mediator Jesus Christ or tothe heavenly Father through 
Jesus Christ to continue to bless them. This question cannot be 
discussed in full here. Rev. Fenn may be more justified in calling 
upon the Syrians to observe Sunday as a holiday, though even his 
Sabbatarianism seems to bea reflection of his particular 


background. 


Now let us examine the six clauses given by Bishop Wilson 
of the Anglican Church in 1835 fora compromise between the 
Syrian Church and the missionaries. ‘First that the Metran should, 
as a rule, ordain those only who had passed through the college 
and obtained a certificate of learning and good conduct. Secondly 
the accounts showing the produce of the land and other property 
belonging to the church should be submitted annually to the British 
Resident, so that none should be misappropriated, alienated or 
lost. Thirdly that in ord r to promote the comfort of the Kattanars 
and to preserve the purity of the faith, a permanent endowment 
should, if possible, be substituted for uncertain fees. 


Fourthly that schools should be established in connection 
with every parochial church. Fifthly that the Kattanars should 
expound the Gospe: each Sunday during Divine Service to 
the people and lastly that prayers should be offered, not as 
now in Syriac which few could understand, but in Malayalam 
which was known to all’ (P. Cherian, The Malabar Christians 
andthe C. M.S. page 219). 

Regarding the first clause, dealing with the ordination of 
priests, we agree that it was a just one and we are trying to 
enforce it as far as we can. As regards the second clause 
about submitting*the accounts to the British Resident, the issue 
is not relevant today. About the third clause of substituting an 
endowment in the place of uncertain fees; it is believed that 
this was aimed at the stopping of Holy Qurbana for the departed. 
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But the issue should today be considered on its own merits. 
Anyway this idea of endowment is not the only possible or 
even the best solution. About starting schools in every parish, 
few would regard this as necessary today. Coming to the 
question of expounding the gospel by all the Kattanars, this is 
absolutely necessary provided that all the Kattanars have a good 
understanding of the holy Bible. The last clause that the prayers 
should be in Malayalam, is a justifiable one and we have most of 

i y. Thus we find that most of 


Ot Constitute valid grounds for 
h today. 


IIT. Changes introduced by Abraham Malpan: 
The changes introduced in the litur 
1. Removal ofall the prayers 
2. Removal of all the prayers 


3. Removal and modification of words here and there, that 
give the idea that Holy Qurb 


ana is a sacrifice (Report of 
the liturgy committee), 


The Changes made in the Practices are: 
1, That the Body and Blood are to be administered separately, 
2. That auricular confession should be stopped, and 
3. That Holy Qurbana need not be celebrated when there 
was no one to receive Holy Qurbana. These are issues 
which need much more elaborate discussion. Since the 
Body and Blood are mixed together, there is no absolute 
need of giving them Separately and this is not an im- 
portant point. We firmly believe that the priest has the 
authority to absolve sins, but the issue of auricular con- 
fession deserves longer discussion than is possible here 
When we exa 
and the further c 


gy by Abraham Malpan were: 
of invocation of Saints, 
for the departed and, 


1 church does not believe in the 
necessity for invocation of Saints; and prayer for the departed; an 
that it believes that the Holy Qurbana is a sacrifice only in som 
what the Orthodox Church believes. By omitting 
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implications behind these changes, can we have a clear under- 
standing and informed discussion of how far these changes are 
justifiable. (ref. the changes). 


As far as the Orthodox church is concerned, we believe in 
the invocation of Saints, and the prayer for the departed. Again 
we believe that Holy Qurbana is a sacrifice, that the bread and 
Wine become the Body and Blood of our Lord and that Holy 
Qurbana is for the forgiveness of sins and eternal life. All the 
other Orthodox churches also believe in these. They use our 
liturgy or liturgies quite similar to ours. Hence we hold that 
the reformation introduced in the Malankara church could have 
been pursued without leading to a schism in the church. © 


Theology of the Holy Eucharist 


FR. M, V. GEORGE 


As the Holy Eucharist is ‘the memorial of the past death of 
Christ, the sign of the present graces of God and the pledge of 
the future glory and everlasting happiness’ it is ‘absolutely the 
central event in the Church’ (C.E.) It is the queen of all sacra- 
ments or the sacrament. that perfects all other sacraments. It iS 
doubtful whether the Christian Church would have survived the 
vicissitudes of history, but for our Lord's institution of the Holy 
Eucharist and His commission to “do this in remembrance of me. 
The Fathers have called it ‘the medicine of immortality’ ‘the, 
pilgrim’s food’ on the Way and ‘supernatural food’....... Those who 
have shared in this Heavenly 


meal can say with P.T. Forsyth, 
‘| have done more than On any busi 


1@ who ea inks my blood has eternal life and | 
will raise him up at the last day,,’ (Jn. 6 54) 


The Scriptural data are mainly the Primary records in | Cor. 
11:23-25 and Mk. 14: the later record of Mt. 26.26 -28; 
Lk. 22:19-20 and the Johannine interpretation of it in the sixth 

; rt Stauffer there are seven points in 

the Pauline theology of tha E ist! 1. According to 1 Cor. 

: he passover day for universal history, 2. The 
Passover is not only the type of the Lord’ 


S Supper, but the pro- 
PSs Setves as such too (1 Cor. 10: 


catio indigna et impia (1 Cor, 1 27) 5. In1 Cor. 10:21; 11:20 
Paul writes of the Person of Chris iti 
Lord's supper bestows UPON Us at the Lord s Table. 6. In 1 Cot. 
1O:f, 16, 12:13 and esp, 11.27, 29 Paul writes of the rea 
spititual presence of Christ in the bread and wine. 7. In 1 Cor. 
11:24, 27, 29f Paul Speaks of a spiritual transference of life in the 
sacramental meal. (See N Theology, p, 163). Stauffer also 
shows that John brings the eu¢ ist doctrine of the primitive 
church to its completion, 


The major question is whether the eucharist is presented a$ 
a sacrifice in the Bible. st. Paul says, “Christ. our Paschal Lamb 
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has been sacrificed’’ (1 Cor. 5:7). The benefit of the paschal sacri- 
fice is for those who participate in the eating of the paschal meal. 
If Jesus Christ offered Himself up to the Father as the Supreme 
Sacrifice and the O. T. sacrifices are only the types or shadow of 
the same, then the Eucharist is the means whereby we share in 


. the Sacrifice of Christ. As the Catholic Encyclopedia points out, 


‘body and blood’ is a sacrificial notion (cf. Lev. 17: 11, 14; Dt. 
12: 23; Ez. 39: 17—20; Heb. 13: 11—12) “Both the blood shed 
‘for many’ of Mk. 14: 24 and the further clarification-unto the 
forgiveness of sins-of Mt. 26: 28 are allusions to Jesus as the 
fulfilment of the Isaian ‘Servant of the Lord’ whose vicarious 
sufferings ‘justify’ and take away the sins of many’ ie. in Semitic 
idiom ‘an unlimited number, all’ (C.E., Vol. V. p, 596) It is 
impossible to understand the full import of the eucharist apart 
from the sacrificial dimension of the death of Christ and the 
perpetuation of its efficacy in the eucharistic meal. 

The early church “devoted themselves to. the apostles’ teach- 
ing and fellowship, to the breaking of the bread and the prayers” 
(Ac. 2: 42) at Jerusalem. The practice of Sunday eucharist had 
Spread to other parts also. When St. Paul was at Troas, “on the 
first day of the week when wa were gathered together to break 
bread, Paul talked to them’ (20: 7). Another important category 
of the eucharist was that it was an eschatological meal anticipating 
the future kingdom. The Christian martyrs were ready for martyr- 
dom if they had participated in the table of the Lord. The Qumran 
Community also had such an eschatological meal, If we examine 
the Common meal of the Mystery cults like Mithraism, we can see 
a universal hope to share visibly in _ the supernatural there also. 
When our Lord said, ‘This is my body’ and ‘this is my blood’, He 
was offering Himself to a world hungry for God ina concrete 
manner. The desire of cultic groups expressed in mythical rites 
is answered in the Church in ashistoric mode. 

The Early Caurch continued the eucharistic meal without any 
break on any Sunday. We read in Didache (1st century document) 
chapter 14 as follows: “On the Lord’s own day, assemble in 
common to break bread and offer thanks: but first confess your 
sins so that your sacrifice may be pure. This is a very important 
early reference indicating the belief ofthe early church that the 
eucharist was asacrifice. Clement (d. 101) describes christian 
Worship as being analogous to O. T. sacrifices. Tertullian (d. 202) 
referring to the intercessory character of the eucharist says that 
the Christians sacrifice for the emperors safety. In the apostolic 
tradition of Hippolytus (d. 235) the bread and wine of the eucha- 
tistic celebration is looked on as an. objective anamnesis or 
representation of the sacrifice of Christ. St. Cyprian (d. 258) 
Stresses its sacrificial nature and says Christ instituted the sacrifice. 

@ ought to bear in mind that there is no conflict between the 
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themes of Hebrews tha 
by the shedding of His 
tistic sacrifice, 


t Christ has offered a sacrifice once for al! 
own blood and the doctrine of the eucha- 
because the latter is not a repetition of the former: 
but only the contemporaneity of the sacrifice of Calvary. To quote 
my colleague Fr. Paul Varghese, “All primitive sacrifices including 
those of the O. T. can only be seen as types and shadows. Christe 
sacrifice was real, In faith, in love, in obedience, in hope, withou 
reservation, without asking for anything in return, He said, ‘Fathet 
into Thy hands | commit my Spirit. That was the perfect sact! 
fice,—not propitiatory, not appeasing an angry God, not gaining 
surplus merit for others, but a simple faithful, loving act of self— 
immolation. This is sacrifice—the highest expression of love. 
The eucharist is the act in which the church is .caught up !9 
freedom, love, joy, self-surrender, in the once-for-all eternal sact!- 


fice of Christ. It is neither repetition, nor mere memorial.” (Jo) 
of freedom. p. 21 f) 


Clement connects apostolic succession to t 
gifts, “just as the duly appointed priests of the 
various sacrifices. The sacrificial understan 
supper here comes to the fore and is clearly 
theme of apostolic succession” (Early Chris 
p. 39), Justin Martyr (d. 165) shows the ne 


all those who participate in the one Table of our Lord. “This foo 
we call Eucharist’’, He says, “ 


ys, “of which no one is allowed t® 
partake except one who believes that the things we teach are true 
and has received the washing for forgiveness of sins and ° 
rebirth and who lives as Christ has handed down to us. For we 
do not receive these things as common bread or common drink; 
but as Jesus Christ our Saviour being incarnate by God’s wol' 
took flesh and blood for our salvation, so also we have bee" 
taught that the food consecrated by the word of prayer whic 
comes from him, from which our flesh an i 


he offering of the 
O T. performed the 
ding of the Lord§ 
connected with the 
tian Fathers, Vol. ' 
ed of one faith for 


“(First Apology para 66 (ibid p. 286) St. | 
to Sinyineans parents that belief in the bl 
for salvation, not on “ one 
he says, “be misled: heav ings, Bree oteisut ee oneele 
and principalities, visible and invisible, if they fail to believe if 
Christ's blood, they too are doomed’ (ECF. Vol. 1, p. 114): 
m Gregory Dix, “the understanding of the deat” 


atoning sacrifice of the Messiah oes much 
further back into the primitive Christian tr surely g i 


i € adition than S. Pau 
(The Shape of the Liturgy. p 77 footnote), Thus we can conclud@ 
without any hesitation that the prayer response of St. James 
see This piecing is blessing, peace, sacrifice and thanks 
i S an authentic early traditio i istia 
Ought to object, y n to which no Chris 


ee 
a 
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_ The Real Presence of Christ in the consecrated bread and 
wine, for the ultimate purpose of His real presence in the believers 
who receive the body and blood of Christ, is a fact and a mystery 
which no single theory can adequately explain. Theories like 
Transubstantiation of the RCC or Consubstantiation of Luther, 
Impanation of Guitmund of Aversa and Virtualism of Calvin, though 
better than Zwinglian Symbolism or Memorial, do not exhaust the 
mystery of the change of the elements. The modern substitute 
of Transignification for Transubstantiation is also inadequate. 
St. Paul was certainly not a Receptionist, but believedin the 
Objective power of the eucharistic elements, for he says, “For 
anyone who eats and drinks without discerning the body eats 
and drinks judgement upon himself. That is why many of you are 
weak and ill and some have died”. No one will die by eating mere 
bread and drinking mere wine. As the Oxford Dictionary of the 
Christian Church says, ‘That the eucharist conveyed to the believer 
the Body and Blood of Christ was universally accepted from the 
first and language was very commonly used which referred to the 
eucharistic elements as themselves the Body and Blood. Even 
when the elements were spoken of as ‘symbols’ or ‘antitypes. 
there was no intention to deny the reality of the presence in the 
gifts.’ It is noteworthy that there was little controversy in the 
patristic period about the Holy Eucharist at allas eventhe heretics 
did not deny the supreme importance of the Holy Ourbana. Even the 
word ‘remembrance’ (Heb. Zikkaron) meant the liturgical reenact- 
ment of some past event in theO.T. (Ex. 12: 14, 27; 13: 3, 8f; 
Dt. 16: 3; Nu. 10: 10) and our Lord Himself must have meant it 
0. C. Quick is right in observing that ‘the Eucharist is the 
perpetual externalization in ritual of that offering of Himself which 

Christ made and makes for us...... in the Eucharist the self- offering 

of Christ. reaches the utmost limit of externality through the 

presentation of material symbols, in order that souls in material 
bodies may have that sensible assurance of Christ’s coming to 
them from without, which their earthly condition craves, even 
* while they cannot see Him come. In the light of the conclusions 
of the Edinburgh Conference and the further progress made at 

Lund. “We do all believe in the Real Presence of Christ, though 

as to how the Presence is manifested and realized we may differ. 

We all believe that the Eucharist represents the Sacriifice of Christ, 

though how to define the relation of it to the one Sacrifice we may 

not know. We all believe in the spiritual union with Christ and 
with one another in the Sacrament of the Lord's Supper’ (quoted 

in Marcus Ward: Outline of. Christian Doctrine Vol. 11, p, 190). 

The question whether Christ is present in or out of the bread and 

wine is to miss the whole point of sacramental mystery. Even 

Paul Tillich admits, “A sacramental symbol is neither a thing nor a 

he power of what it symbolizes, and there- 


so. 


Sign. It participates int of v 
fore it cen bea medium of the spirit’ (S.T., 111, p. 123). The 
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Orthodox courch does not go into f 
opere opeatum, though she would clin ¢ 

of the Real presence of Christ in the consecrated elements., which 
according to the word of Christ is His Own ‘body and blood. The 


nnot be legally categorized to 
planations may give an 
© sacrament. 


ormal theories such as ex 
g tenaciously to the mystery 


omable mystery of th 


The Communion of Saints is a part of the Holy liturgy at least 
from the fourth century, if not earlier, [n view of the definite 
prayers found inthe book of Maccabees 
and St. Paul's, ‘I pray that the Lord may grant him (Onesiphorus) 
mercy from the Lord on the great Day’ 
Christians must have prayed for their departed brethren from the 
very beginning. Eucharistic intercession for the departed was 
added ‘before the end of the fourth century ‘according to Gregory 
Dix (ibid. p. 170) and E. J. Bicknell (39 Articles, p, 239). The 
latter quotes Rev. 6: 9 and Heb, 12: 1 in favour of the practice an 
adds: “It is inconceivable that holy souls should cease to pray for 
eter or St. Paul must continue 


S POwer of prayer has become 
intensified. The practice of invocation makes the communion of 
saints a reality.” (ibid. p. 294 Mgr.L. Duchesne says, “St” 
Gregory of Nyssa. in his funeral oration Over St. Basil preached at 
the Cappadocean Caesarea in 379, states that it was customary 
after Christmas and before the first January to celebrate the 
festivals of St. Stephen, St. Peter, St. James, St. John and St. Paul 
(Christian Worship 265 fy, “Bag he urban churches, ‘‘he adds; 
“there were cemetery chapels, situated in burying places and used 
for funeral services and Masses and for anniversaries and othe! . 
, as well as for the funeral agape, the observanc® 
ong time” (ibid, p. 401). In the scholarly 
work Liturgy and Worship edited by Clarke and Harris we reaq 
ation of the Eucharist at the commemoration 
is supplied from two different 
he third century, In Africa 
ferings made for the depart- 
; n ‘a part in the first resurrection’ ..--*’ 
idence is supplied by the Didascalia, a SyriaN 
e find the injunction “offet 


A second piece of ey 
work of the third century, in which w 
an acceptable Eucharist both in your congregations, and in yout 
cemeteries and on the departures of them that sleep...and withou 
doubting pray and offer for them that are fallen asleep” (p. 365): 
It was with a festal character that 


anniversaries of the martyl$ 
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Were celebrated from the third century. Holy Eucharist was offer- 
ed when Constantine was buried at Constantinople. St. Augustine 
says that the burial of his saintly mother Monica was with the 
celebration of the Eucharist. Though the Eastern churches do not 
insist on Requiem Mass, mostof the Eastern churches have the 
Practice of celebrating Eucharist on the third, ninth and fortieth 


days after: the departure of the faithtul. 


In short, the Eucharistic doctrine of the Orthodox churches 
teaches that the Holy Qurbana is the real participation in the once- 
for-all sacrifice of Christ in and through which we receive the very 
body and blood of Christ and assert our unity with the Head and 
the total members of the body including the living and the departed, 


The Communion of Saints 
REV. K. J. PHILIP 


Biblical basis 


The term Communion of Saints may be translated “the fellows 
ship of God's people’. This word fellowship, Koinonia, is one Oo 
the great words of the New Testament The earliest disciples 
found themselves in a new and transcendent fellowship. They that 
believed were of one heart and one mind. They had all things in 
Common. The Common will expressed itself in a community © 
goods. Christians can accept the idea that there ought to be 
koinonia in all the good things of the world. 

The earliest disciples simply felt and recognised that they were 
one in Christ. That experience expressed itself in the common 
meal and the common worship, and the sharing of goods. It is 
only later on in Paul that we find an analysis of the experienc 
“ Ye are all one in Christ Jesus". The words “in Christ’ occurs 
frequently in the Epistles, man be in Christ Jesus, he is 4 
new creation.” Understanding of these words is impossible except 
for those who have shared in the experience of being in Christ. 
Just as in the experience of friendship we give ourselves to one 
another, our whole selves, all that we are, so the Risen Christ gives 
Himself wholly, His Life, His Power, His triumph to those who 
believe in Him. The experience of the risen Christ is universal, 
eternal, perpetual. This union can never be perfectly fulfilled here 
in the body. The glory of heaven is not wholly disconnecte 
with our own present experience, but only its perfection and con- 
summation. We already dwell in Christ and Hein us, It goes 
without saying that those who are one’ with Christ are also one 
with one another in Him. Already in this life 
ence of the wonderful oneness of Spririt whi 
God's children, i 


“If any 


ch is possible among 
In what we call heaven, this experience will BF 
universal and complete—the oneness which we already have wi 
be perfectly made manifest. 


rything is shared. | 


y, to live together !9 
4 close relationsh 


t was used of man’s rela- 
'P Into which people enter - 


tionship with God 
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In the N 
ew Testament Koinoni 
exami r oinonia occurs some 1 i 
etn contexts in which it is used we can inde nee 
ng is the fellowship which should haracrenselere 
e 


_ Christian life. 





It Was used to denote :— 


(1) A sharing of friendshi idi 
sh d i 
others. (Act. 2:42 : Il Cor, Betas an abiding in the company of 


2 . . . 
iI Gat BtAntan sharing with those less fortunate. (Rom. 10. 26; 


(3) In the Christian life there is : 
sen ge a fellow : ; 
Partnership in the work of Christ. (Phil. 1: 5). ehip whlch isa 


(4) Fellowship in the faith (Eph. 3:9) 
(5) Fellowship in the Spirit. (II Cor. 13: 13) 
(6) Fellowship with Christ. Christians are called to the 


fellowship of Jesus Christ, the son of God. (I Cor. 1: 9). That 
. . . d 


Kone is found specially through the Sacrament. (I Cor. 
( aa the Christian, there *is a fellowship with God. 
od Gueean Rare cae tet Hho 
so sche sare pe ane cate Te 
divine and in the glory that shall be. Dathe things 
Coabnisleg te » (Fellowship of the Living and the Dead 


Praying for the Dead. 
Why Invocation of the Saints. 


“The union of men with God is the union of men with one 


another ”’ 
St. Thomas Aquinas. 


O blest communion, fellowship divine ! 
We feebly struggle; they in glory shine, 
Yet all are one in Thee, for all are Thine. 


Alleluia ! 
Ww. W. How, For All the Saints. 
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After this | beheld, and, lo, a great multitude, which ine may 
could number, of all nations, and Kindreds, and peop erred 
tongues, stood before the throne, and before the Lamb, c i 
with white robes and palms in their hands and cried with a cual 
voice, saying, salvation to our God which sitteth upon the thr 
and unto the Lamb 


itteth on the throne shall dwell 
hare Be more, neither thirst any more; neither shall nee 
light on them, nor any heat, For the Lamb which igs in the Tung 
of the throne shall feed them, and shall lead them unto li 
fountains of waters: and God shall wip 


among them. They shall 


© away all tears from 
their eyes. Rev. 7: 9—17 


" Imighty God, who hast knit together thine elect in one 
eonimunien and fellowshin in the mystical body of Thy Son chs 
our Lord; Grant us grace So to follow thy blessed Saints Dg 
virtuous and godly living, that we may, come to those Wren a 
joys which thou hast Prepared for those who unfeignedly love thee ; 
through the same Jesus Christ our Lord, 


The Book of Common Prayers. 


It is impossible to state with any certainty what precise sens? 


of the term “Communion of Saints * was originally and how it was 
meant to be understood by the 


Nserted it in the cree 
Literally communion of saints probably means the Partaking of hee 
persons, ‘’the community in one life Of holy love of allwho a 
sanctified.’’ 


“We who belong to Christ belong to one another in this 
world and the next. Death May separate 


Us, but it cannot disunite 
us. Because we are one with Him, we a 


: re one in Him; one with 
each other and with all His saints, for ever," 


St. Paul's Epistles, and other New Testament writings ang 
early Christian writings are full of diverse expressions of the 
general idea. The Christian burial inscriptions seen in the ancien 
catacombs of Rome are of interest. 


** Paul and Peter Pray 
* Julia, in Peace w 
““ Demetris and Le 
“‘ Jesu, Be mindful of our child.” 
“* In thy Prayers pray for us, for we know that thou 
Dwellest in Christ.”” 


for victor” 
ith the saints” 


Ontia, to their daughter, Sirita, 


—a ee oe 
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These are expressiéns of the faith of the common isti 
christia 
rather than formal theology. They asked Paul and Peter and 
Other departed saints to pray for those on earth. For those who 
are one in Christ are one with each other for ever. Nothing can 
Separate them from Christ, the Lord of life and death.. 
Invocation of saints, Prayer for the Dead (Mar Thoma Church) 


May we address the saints in heaven directly to ask their 
Prayers for us and for others? There are many Churches which 
Practise the invocation of saints and prayer for the departed 
Souls, Some others don’t do this. The Mar Thoma Church comes 


Under the second category. They hold that :— 

(1) There is no need to approach God through any intermedi- 
ary. His court is not like any other court onearth. The 
subject needs no special advocate to plead his case, 
The New Testament speaks of only one mediator between 


man and God— Jesus Christ. 


No creature of God, not even the highest saint is to be 


(2 
prayed to in his own person. Todo so amounts to idolatry | 


~~ 


(3) God alone is Omnipotent, Omniscient, and Omnipresent. 
How can these qualities be attributed toa saint? We 
have no assurance and no way of ascertaining whether 


saints in heaven can hear our petitions or not. The Angli- 
forbids the invocation of 


can Communion expressly  forbi 
saints (Article XXII, Article of Religion). The Mar Thoma 
Church has left out in its liturgy prayers to the dead and 
prayers for the dead (Church Directory P. 26). 

As i ern Churches, the Mar Thoma Church 
does ROU RECA A other vate. codification of its faith and doctrines 
@Part from what is found in its liturgy and practice. We 
have to analyse the structure of the liturgy and its contents to find 
Out its insight into the “Communion of Saints. The Mar Thoma 
Church gives a very prominent place in its prayers for respectful 
theembrance of the departed saints and exhortation to follow 

€m, 
i union begins with the phrase “O 
Long jeailtucay of HOM enake human form from Mary and was 
us Thy grace.’ Throughout the liturgy, 
n earth and the Church in- 


8Dtised of John 

, grant 

ve Can see the idea of the Church 0 f 18} 

Visi e ide ist. In Christ the living and the 
ible as part of the body of Cons Mar Thoma Church does not 


lea tt f 
believe’ pound together. munication between the visible and 
gWisible cate. They have the strong conviction expressed by 
: Paul in his letter to the Romans 8: 38—39. 
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“For | am persuaded, that neither death, nor life, nor angels; 


; : to 
nor principalities, nor powers, nor things present, nor things 
come, 


Nor height, nor depth, nor any other creature, shall be abl 
to separate us from the love of God, whichis in Christ Jesus 9 
Lord.” 


\ 
This is the faith that maintained the hope of the enuret a 
through ages, where the Catholic and the Evangelical meet. Chr 
the hope of the living and the dead. 
Bibliography: Holy Bible. 
A Theological Word Book of the Bible 


(Alan Richardson) 
Living the Creed (Carroll B. Simcox) 


Liturgy of Holy Communion (Mar Thoma Church ) 
Liturgy of Holy Communion (Orthodox Church) 


“BELIEFS” Stephen Neill. 
History of the Mar Thoma Church 


Juhanon Mar Thoma, & K. K. Kuruvill@ > 
New Testament Words (William Barclay) 
The Book of Common Prayer (Church of England) 
A New Testament Word Book (Willian Barclay) 


Communion of Saints: 
Unity in Theory and diversity in practice 


C. P. Mathew. 


Prayer for the Departed and Commemoration 
of the Saints 


Fr. T. J. JOSHUA 


Commemoration of the departed souls and intercession to the 
Saints isa subject of controversy among the Christian churches. 
lthas been so in the relation between the Orthodox and the 
Marthoma Churches of Kerala. In theory both churches believe 
in “the communion of saints’’ and they could jointly confess the 
Apostels’ Creed where the phrase (I believe inthe Communion of 
Saints) occurs. But in practice and understanding they greatly 
differ from each other. Due to prevailing prejudices and lack of 
closer understanding, the differences may appear to be of gigantic 
Measure. Therefore it is really necessary to havea fresh look at 
the subject with.a vievyto correctly unserstanding each other. 


. The Marthoma Church has not made any declaration that the 
Prayer for the departed souls and commemoration of the saints is 
eresy. But the church has removed all prayers for the departed 
and prayers to the saints from its Liturgy and other prayer books. 


It proves that the church does not enjoin its members to have 

such practices. This was one of -the ‘reforms’ which Abraham 
alpan had introduced. As aresult many prayers were recast or 

-teworded eliminating references and phrases which were felt 
Objectionable. Thaksa revision committee appointed by the church, 
ater approved these changes. 


Reasons claimed for such changes 
1. There is-no Biblical evidence for such a belief and practice. 


2. There is no historical evidence to show that it prevailed 


in the early church. 
It is a later accretion in the church of Malabar, probably 


through the Portuguese (Roman) influence. 
4. It has led to many superstitious and corrupt practices in 


the life of the people. 


3. 


his context that the Reformers 
greatly influenced by the C. M.S 


It may be pointed outin t 
ies and their outlook two leading 


Ncluding Abraham Malpan, were 


'Ssionaries. About the missionar 


¢ 
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i ks. 
ers of the Marthoma Church make the following remarks: 
pute an individualistic conception of the church, the mes eye 
aries regarded as intolerable error all those Practices and sym a 
which expressed faith in the communion of saints across the aoe 
uniting the living and the dead"* |t may further be comment fe 
that these missionaries were members of a voluntary organ Se eat 
independent of the church. Since they were under the spel eA 
pietism and moved by great zeal for evangelism they failed 
attach due importance to ecclesiastical life which was necessay 
to understand the practice of communion of saints. But ey 
church at home believed and practised the commemoration 0 
saints. 


Now let us take those reasons one by one and examine how 
far they were justified. Y 


1. That there is no Biblical evidence 


At the outset it may be pointed out that to seek the basis of 


everything in the Bible and to trace the origin of everything is 4 
post-reformation tendency. 


christian doctrines and 
practices should not be limited to the explicit writing in the Bibles 
they are to be received in the whole traditional experience ane 
life of the church. The Bible is indeed a great witness, but no 
the only witness, 


istrue O 
_ible regard- 
But we continue the practice from 


© Apostolic times The same thing could 
f communion of saints. 


(a) There is ample evidence to show that the Jewish Church 
before the time of Jesus believed in the commemoration of saints- 
In the book of Ecclesiasticus we read as follows. 

“Let us now praise 
us. The Lord manif 
power from the beginning Such as did b 
and were men renowned 
honoured in their gene 


..... All these were 
in peace, and their nam 


bodies were burieé 
generations’ (44, 1 ff) 
It was also in the 


Jewish tradition that 
could pray for the living ones. This is expre 


rations ..... ... Their 
es liveth, to all 


the departed saints 
ssed in the secon 
*C. P. Mathew & M. M. 


Thomas-The Indian Churches of St. Thomas 1967+ 
Page 134 
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book of Maccabees, where Judas has a vision where he sees 
Onias, the former high priest praying for the nation with out- 
stretched arms (Il Macc. 15. 12). The living ones offered prayers 
and gifts before God on behalf of the departed souls. 


“And when he (Judas) had made a collection man by man to: 
the sum of two thousand drachmas of silver he sent into Jerusalem 
to offer a sacrifice for sin ....- in that he took thought fora 
resurrection... ..wherefore he made the propitiation for them that 
had died that they might be released from their sin’ (Il Macc. 12, 
4345). The book of Tobit also has reference to the prayers of 


the saints (Tobit. 12. 12—15). 


In the liturgical prayer of the synagogue on Sabbath morning 
the following prayer was used: 


“My God, remember the souls of my father and mother......... 
who have passed into their eternity. May their souls be included 
in the bundle of life with the souls of Abraham, Issac... . ...and 
Other righteous men and women in paradise an 


The evidence of early Jewish tombstones is also in favour of 
the custom of prayer for the dead. 


All these would go to prove that the commemoration of the 
departed soul was a practice in the Jewish Church before the time 
of Christ. It is very probable that this practice was taken over 
Naturally by the Christian Church. 


(b) Coming to New Testament times we get a clearer picture 
Of the condition of the departed souls (i) It is not a pale shadowy - 
existence as it was believed in some books of the Old Testament. 
The departed souls are depicted to be alive and conscious. 
t of Transfiguration Moses and Ellen were 
Pre having fellowship an conversations wit 
than beet abe rice Ii: Elijah were present but they 
Were discussing with Jesus about ‘the decease (departure) which . 
© was to accomplish in Jerusalem” (Lk. 9. 31). When Jesus 
i lled Lazarus by name, he made immediate 
he was commanded (Jn. 11. 13). It 
was alive and conscious. This is 
hing to the spirits in prison. See 
preached even to the dead 
they might live in the 


On the moun 


fuss Possible because the soul 
er testified by Christ pr 

1 Pet. 3.19; 4. 6. “the Gospel was 
that though judged in the flesh like men, 


Spirit like God.” 
SS SSS 


F* EB, Warsen nie and Ritual of the Ante-NiceneChurch P- 239, 


+ 
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Il 
(ii) St. Paul held the Same hope that after his death he sha 
be with Christ. So h i 


ith 
© said’ “my desire is to depart and be wit 
Christ, for that is far better," Phil. 1, 9 


- v: £4. Also see |! Cor. oe 
He further affirmed that death cannot Separate him from Chr 
(Rom. 8. 38), 


There is a Strong 


e 
istion pen asis in Paul's theology on the corporat 
nature of the Christian hope Thos 


r 

: © who are baptised, whet 

alive or dead, are members of the body of Christ and share 

gift of the Holy Spirit. So the departed Ones are in Christ. 

(iii) The departed Souls are one with us:- Since they are with 
Christ, they are With us too. nthe epistie to the Hebrews. t 

author describes them as ‘witness’, (Heb. 12. 1) of our race. 

There we find a description oO 


oO 
pur fellowship with those wh 
through ages have Witnesed to faith. 7 

Christ, the “pioneer an 


i : to 
; - hese witnesses politertts 
d Perfector of faith’, Not drawing atten 
to themselves, 


When we Stand for Worship we are ed from them 
but we Vorship God in their cme We stand “Mount 
Zion and the city Of the Livin God, vavenly Jerusalem, before 
myriads of angels, the full Concourse and assembly of the first-born 
citizens of NEaven.. Mes and th itits of 00d men made 
perfect’. Heb. 12. g 

(iv) The Saints are Offe 
God, but Constantly yy 


ring prayers. T 
2 rshi 
veil of the 


. e 
hey are not idle befor 
UNseen world 


eens Ylorify Gog. St. poh aA 
as 
before the Lamb, “each holding’ 8 harp ae tae fl bowls 
full of incense, Which are the prayers of the Saints’, Rev. 5. 8 
Also see Rev. g, 4. Where ead “And another ‘angel came 
and stood at tha altar with a golden Censer: and he was given 
much incense io Mingle with the prayers of all the saints upon the 
golden altar before the throne,” ‘ rea 
The living features ang Lamb; 
» they Proclaim Hig Praise with their ner down ore the Ce 
the golden bowls full of incense Which represen “the prayers 0 
i faithful, Tha @ngels ang the 
of the faithful With their ou, 


rs 
a : elders unite the praye 
act of pr isa. 
and the angelj anise 


O there js Coal 
© hosts in Prayer. See Rev. 6. 9— 
(v) The living @ 
fellowship real and meanenotty for the departed and thus ,mak 
St. Paul has mad 
aspiration With aoe 


i u a Prayer When he €xpressed ihe pious 
regard 
“May the Lord gra g to the Probab] a 


: Se 
; i y Sased Onesiphorus 
Nt him to fing Mercy from the Lord on that day’ 
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2 Tim. 1.18. Most of the commentators agree that the verses 
(2Tim 1. 16—18) imply that Onesiphorus was dead, and Paul was 


Praying for his soul. 


From what we have said above we may draw the following 
conclusion. The phrase ‘Communion of Saints’’ (and the comme- 
moration of the Departed) does not appear as such in the Bible. 
But the idea is scriptural in a deep and real sense. 


2. The argument that there is no evidence in the early history 


of the Church. 

It is argued that the commemoration of the Saints was not 
practised in the Apostolic or Sub-apostolictimes. It is presumed 
that it came into practice at a later period when the church became 
corrupt through pagan influence. Also it is pointed out that in the 
history of the Church of Malabar there is no evidence to prove 
the practice at all. The assumption is made that very likely the 
Portuguese (Romans) introducedit here. Thereis a historian who 
makes a statement to that effect. “Their Church knew nothing 
of the intercession of Saints’. But the same author mentions in 
the same paragraph that “Their views on the subject were 
common to all other Eastern Churches and in accordance with the 
word of God”. Inthe light of the second statement we should 
try to find out the evidence in other Eastern Churches. Before 
that, let us see what light historical evidence can throw on the 
subject. 

As far as one knows we have no clear historical proof for or 
against the subject in the first century. But we have quite clear 


evidence from the second century onwards. 

(i) The Veneration of Martyrs The first centuries_marked the 
role of the confessors and martyrs. _The Christian believers greatly 
reverenced the martyrs and their memorials were celebrated 
annually. 


Polycarp of Smyrna wa 
The Christians of Smyrna co 


s burnt to death in the year A.D. 156. 
lected his bones and buried them and 


about that they wrote, “Where the Lord will permit us to gather 
Ourselves together, as we are able, in gladness, and joy and to 


Cele : f his martyrdom for the commemoration of 
brate the birthday2 ght in the contest and for the training 


those who have already fou ODF 
4nd preparation of those who shall do so hereafter’’ {'. 
practice of. commemoration 


m about the 


There came criticis he Smyrnans answered ‘We worship 


°f Polycarp and to that t 





+. James Housh ~History of Christianity in ee Roe 
ft, Lightfoot J. B, Apostolic Fathers: 1891, P, 2¢ 


; martyrs we love them as the 
disciples and imitation of the Lord’. From the beginning of oe 
i ° anniversary became a mat 

- Christian Worship P. 284) 


Church Fathers Tertullian (160-220) 
annual oblatio 


n of the Eucharist on the 
€parted Christians. 


(ii) The Testimony of the 
of Carthage Speaks of the 
death anniversary of the d 


f Alexandria in his homilies on Jo7 
mentions the anniversary of the dead, “We devotedly ma d 
memorial of Thy saints and of our Parents and friends, who die 
in the faith as well to rejoice in their refres 
Ourselves q pj 


: r 
hment, as to’ desire fo 
PIOUS Consummation in the faith, 1%; 


intercede for those on eat 
i "9 and convenient to make remembran y 
of the saints in our olemn &ssemblies, in order that we ma 
benefit ourselves by the fecollections of their doings. + 
The Canons of H 


, ial 
: 'Ppolytus (190-235) mentions the memoria 
celebration for departed souls, 


: 89¢ (200-253) speaks of the Eucharist on the 
anniversary of the death of departed Christians as “sacrifice f0 
their repose” §', 


As we come to the Middle of the fourth ce i invoR 
; . ntury, direct 
cation of the saints (departed) had bec ea praction among the 
Christians everywhere, i Capadocian Father Chrysostom an 
Several others furnish Evidence for Prayers to 


the Martyrs. 
the holy apostles, 


Prophets and” Basil wrote, “1 also recalls 
. S an Mart € ; 
supplication unto God that through then: the fev eae theif 
Mediation, the Merciful God Come Propitious to me and 4 
ransom of my sins May be made 2nd granteg:’ « We can trace 
evidences In almost all the Writings of the early, Fathers for thé 
commemoration Of saints, To quote One more St John Chrysostom 
(345-407) of Constantinople Who has Much to Say on the subject’ 
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_ “lt is not in vain that we remember those who have departed 
this life and entered the Divine Mysteries, and that we intercede 
for them praying to the Lamb that taketh away the sins of the 


world..... May we never tire of bringing help to the dead and 
for itis a common expiation, for the 


Offering prayers for them, 
For, we all are froma single body” §° 


sins of the whole world...... 

The Patristic evidence is very strong for the prevalence of the 
Practice in the early centuries of Christianity. It was well establish- 
ed by the third and the fourth centuries, both in the Eastern and 
Western Churches. 

3. The argument that it is a later accretion in the Malabar 
Chureh, probably as a result of the Roman influence after the 
Portuguese invasion :— 

This has to be answered by examining the ancient liturgies, 
If the Church of Malabar shared the same teaching and traditions 
with the other Eastern Churches, then there is no reason to main- 
tain that it was introduced by the Portuguese. So let us examine 
some of the ancient liturgies and see how far this was included 


In them, 
i i hing folded in two) 
‘rrvche: (It literally means anything 
From: een pee caesar formed a prominent part of the 
liturgies, when people were remembered and prayed for. The 
Names were written on the diptychs and read Quy ate ertimerct 
intercession. This included the names of por the fying genet : 
€parted on the other side of the tees in eva the ealling 
rd cen ies evidence z 
Cut of ee eee living and the dead at the: Eucharist was 
2 ancient and well established custom. 
From the writings of Cyril of Jerusalem and of Gregory of 


Nyssa we get three different sorts of lists of names - 


1. Those of the newly baptised 
2. Those of a certain number who were to be remembered at 
the altar. 


7 d 
3. Those of the faithful departed. 
emoration for the martyrs, deceased 


The di mm 

loc 8 diptyehs maces’. tors of the local Church. In 
al ordinaries and benefac 

the aera aRE names of the dead came to be a very 


ya. 


igion and Ethics, Vol. 1, Page 425 


8 |. 

OC Hastin ss James, Ercyclopaedia of eee 

ta, sthvlic Encyclopeadia—Vol ‘ate oe 
Aholic Encyclopeadia— VOl. 4,—Ps 





mentions a_list, divided 

* and Martyrs on the holy 
congregation, and he 

and deceased faithful in general, on the other 

Ngregation prays. tb 


The time of the 


; : ch 
reading of the diptychs varied with ea 
liturgy. In some it is between the 

and in some others after 


" cer 
Kiss of Peace and the prefa 
the kiss of Peace, ) 
, ints 
turgies emphasise the communion of Seirie 
he distinctive mark of the Oriental liturgies ig, “to be found i 
iti i ion fo 


rthe quick and the dead.” jc. 
The Eastern liturgies expres 


d 
) 9feat devotion to the angels en 
they show veneration to the O, T. Prophets and other depart 
pouls, Prayers for the dead exist in all the Liturgies. ; ae 
Ramsay, the Archbishop of Canterbury has pointed out this c 
Cteristic of the Eastern Church in the following words: f 
“ How vivid also is the Eastern religion of the communion a 
saints. If the Western devotion to the saints has some 
seemed like an individual appeal for the aid of a heavenly media ral 
the Eastern attitude to the saints seems far more the nat a 
Corollary of the Church's family life. The saints and the depart 
between whom the 0, 0 i ing to make a rigid di 
sion, are one With us in Christ and th 
them and for them all, summoning brethre 
to Christ whose Body and m 


(a) Byzantine Liturgy of St. John Chrysostom: while taking 
the oblation, the Priest says the following ‘Prayers: 
“To the honour and EMOrY'OF LS cup Lady.....of the honou! 
able and Slorious Prophets Baptist John 
Elias, David, Daniel 


HAs, Moses, Aaron 
,, Of Apostle, Peter, Paul, ...and the iy 
of the Holy Apostles and of all our Orthodox Fathers oot 
brothers of eternal life, jn the fellowship, O Lord, Thou lover 
mankind.,"’ 
(b) The Lit 


of 
Urgy of Nestorians, includin the Anaphora 
Addai and Mari: 8 
i + the 
It may be mentioned here, that the litur that was used in : 
Malabar Church before th P ae 


cee n 
; 5 Ortuguese Period, if an indentificatlO 
'S Possible, could be that of Addai and Mari. 

es 


tb. Ibid. + 


Clark 1; Vorship. s. P.C.K. 
T Re Michal Ramsa ¥—The Cc} ch of B 
Church—s_ Pe C, K 19. ape ay eee 


“O~ Page 


—Page 125 go* 
and the Eastern Ortho 


. 
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In it the Prothesis has the following prayer: “By th 
: e 
of the Blessed one......... By the request of the Virgin Many WeNRat 
have taken refuge in the prayers of the blessed one, the holy Virgin 
Mary, Mother of Jesus our Saviour, be kept by it from the evil 
One and conquer all his viles.”’ 
In the Anaphora section also there are several prayers seeking 
the intercession of the saints. 
(c) The liturgy of St. James of the Syrian Orthodox Church: 


Having seen the prayers for and to the saints profusely 
SCattered through in all the Eastern liturgies we may now turn to 
the liturgy which was used here before the time of the Marthoma 
Reformation, and is still used by the Orthodox Church. 

During the time of preparation, (Thooyobo) the priest holds . 
the Chalice and Paten in his hand and recites a prayer which 
Contains commemoration of the father, mother, teachers and all 
the faithful departed. The.names of the departed are mentioned 
following the ancient practice of the diptychs. : 

The public celebration begins with the words “ By the 
Prayers (Thoobde) we commemorate Blessed Mary, Prophets, 
Apostles and evangelists, preachers, Martyrs, the Doctors of the 


hurch, and all the faithful departed. 
(d) In the Coptic, Armenian, and Ethiopean. liturgies also we 
have the prayers , the saints and intercession to them. 
From the survey made above we may conclude that the 
Practice of the cormmnunicn of saints (Commemoration of the 
parted) is an ancient and common one In all Eastern Churches, 


The argument that the Practice has led to many superstitions 


‘nd corrupt practices :- a EES 
that any human institution, in course 


We can the fact y : ats 
Of time may decane and corruptions could creep IDs The is 
true of many of our observances and practices. . posiiatt e ig =f 
8nd spiritual goals, sometimes, they may become mea anical ang 
Money motivated, In the practice of the commemorat! ft 
Usparted and intercession, to. thereaints. alsoltielo) Wer DINe es 
For example veatonaatee of “ Qurbana Chollikkal, ' by paying sone 
fone entrusting the whole Ba ee even aeniaane 

UNnate j notion tha y 
P sane ie tre eral ded proper ceremonies and prayers are 

fereg On your behalf by your relatives. 

But f the criticisms were based on the sore practices 
8nd not many oft 5 understanding on the part of t = Aniseione ie 
and their allige teens of the fundamental beliefs whic 


fe ‘ 
al asis of this ancient practice 
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Conclusion 
We have noted that the Practice of the communion of sa 
has Biblical Sanctions and theological reasons behind it. It the 
an important place in the whole life and .worship of both A 
Eastern and Western Churches. Even the Oldest rites of East oe 
West included this Practice. |t jg from the doctrine of the “Co 


: eu, d 
munion of Saints,”* that the practice of commemorating the depaas 
ones and invocation of the Saints developed, It bridges the oa 
between the living and the dead. is is Clearly explained in 


words of Pope Leo XII} A 'y one knows, the communion 9° 


. f 
sharing in help, satisfaction 
Works, 4 Mutual Communication among 
the faithful .. - + for all these are com 
city whose law is love,” 


‘ing 
© together to form one livin 
(Encylical on the Eucharist), 5 
e 
aiirays apt love jand its urging must eles 
hen’? only the love c 
maintained and Strengtheneg, Y bonds of 


@ prai rayers a! 
to God that through their Prayers ie ee Reba Poa 
the richness of the Christian Worship, that it is not a solitary, bo 
corporate Undertakin be 1. Pelieve that the spiritual life an 
Christian Worship Will be really impoverished if we neglect th 
communion of Saints. 

The Orthodox Church 5 Ould certain| 
notions and Popular SUPEerstitions tha 
Plactice. The Church m 

and misunderstand 


Death does Not interry 


: g 
Y tty to eliminate wel 
' may influence them 
© alert to the 


. ns 
rruptio 
ing. danger of co 
i the members Of the Marthoma Church it is my earnest ang 
Hnble aaa that they shoutlg be Prepared to approach 2 
subject, with an open mind. Fo c i ints is 9 
anything optional, but an €ssential and fine reeeee 
Spiritual life, 


ul 
Ndamental aspect of 0 
The Churches Which d 

the Presbyterian Pattern spandoned 


ed 
of Church Episcopacy and follow 
interest of Church unio urc 


2 he 

Polity were Prepared for ‘ch 
enabled the formation or eee S.1 Braap pigcopsey ii 
Marthoma Church Can View this question nee aleueaene pers” 
Pestle of ecumenicg interest but from the con ideration © t 
rich rae ctience and tr ditional} Factice jn th cons es christ 
endom of which itis a and ch tiem 
roots, 


l ‘ il 
tO which it is associated in 


The Mystical Body and the Communion of 
Saints 


THE REV. V. E. VARGHESE 


The book Le Corps Mystique du Christ by Emile Mersch, S. J. 
Was first published in 1933. Its second French edition appeared 
IN 1986. Its English version, (John R. Kelley, S. J. being translat- 
Or) appeared in:1938 under the title, The Whole Christ, and this 
Paper is more or less a sort of review of The Whole Christ. The 


English version has a foreword by Joseph Husslein S. J., Ph. D. 

Mersch was Professor of Sacred Theology at the faculty of 
Notre-Dame de la Paix, Namur, France. 

The translator tells us in the Foreword that. in order to reduce 
the size of the book and to make it less forbidding to the lay 
reader, he has omitted the long critical and exegetical notes and the 
©xhaustive references and appendices, and reduced the analytical 
table of contents. The O. T. Texts are cited fromthe Douay 
Version and the New Testament texts from the Westminster 


ersion. 


p the book contains 623 eer 
art! consisting of eleven c ; 
Chapters, and Part III containing eleven chapters. 


and index appended. 


It is divided into three parts: 
Part Il containing eight 
There are notes 


The Thesis of the Book and Its Relevance. 
The Thesis of the book may be put in brief as follows: 
The Church is the Mystical Body of Christ, in which all the 
believers as members of the one body, are united to Christ the 
®ad and to one another. Everything In heaven and on earth has 
€en, in Christ, newly created into one single oNEeG teens 
Man-God, and united to the Holy Trinity. The New Creation is 
Stil] growing into perfection, even unto the final Sareea of 
£Very existence into one single unity Se arae even We 
One r : ill be perfected. putes 
Perfection inthis final consummation, and St ete aula HeOTeS 
thing is roanina for its realization. The Church is the evidence o 
this cars groaning This is the crux of ecclesiology, and in the 
lig betes ST Se aasllony, alone can every other Christian 


°Ctrine be intelligible. 
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It follows that the doctrine of the 
be intelligible Only in the Proper context of 
Therefore the Study of this book js signifi 
point of view of the subject 


We are concerned 
our dialogue, namely the doctrine of the Cc 


The Scheme of the book and the Scope of the Paper 
The author Successfully attempts to substantiate his thesis By 
tracing the historical development of the doctrine of the Myst 
Body of Christ. In the first Part of the book he sets forth t ; 
scriptural basis of the doctrine; in the Second part, the teaching 0! 
the Greek Fathers; and in the third Part, The Western Tradition 
and finally he Concludes with a comment on the doctrine ! 
modern times. 


With at present in 
Ommunion of Saints. 


The Mystical Body in th 


€Q. T. 
The Mystical} Bo 


dy was prefi ure 
creation God willed to sured 


effect a 
Christ, the Second Ada 


: he 
i i istle to t 
Ephesians. The New Testament ates ays in the Epis 

idden in the Old. In creation Gog 

men that should be chosen and blessed in Christ an existenc? 
en Christo, a Supernatural Ontology destined to ' 

the Mystical Body. The 

Christ 


and the members of Cc 


in the 
UNION of 


hrist. 
The Mystical Body in the Gospels ana Acts 

With slight Variations of accent all the s i teach 

! Noptic Gospels 

of the Mystical Body, * Mar Suggests, by the very manner of 
his telling the Story of the birth, * 4Nd resurrection of the 
Saviour, that the Gospel hag its centre, its resume, and its explana” 
tion In the transition fro hrist’s earthly existence into a_ fullé 
human life, the life int ystical Body, the Church, St. Mathews 
especially, Speaks of the ystery of the ingdom in which Jesu 
will remain with His o Or ever in their Prayers, decisions, joys 
Him wS,8nd sufferings, and they, the Church, will be united wit 
Him and with the Father. gt. uke’s teaching on the Mystic@ 
Body IS embedded jn Acts an ains Profound 
aoe Of Saul’s Conversion, to 
on. In 


expression in ae 

the Gosnconve’ Which we will come again le 

an e is Especially interested to represent © 
ingdom as @ Nidden, interior, reality; he re ers 

Connection with the instituti 


i 
to the Kingdom 
On of the Eucharist , 
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According to these Evangelists, the Old Testament pl 
the alliance between God and man became the Vani nei a 
the Man-God in Jesus Christ, in whom the union took up its 
abode in mankind. Christ hasa two-fold life on earth: one 
Visible and historical, and the other, invisible and mystical. 


Jesus said that the Kingdom was a mystery, a mystery of 
Marvellous solidarity as of a flock whose unity is assured by the 
Shepherd, and a mystery of hidden growth as of a seed; love and 
forgiveness were its principles (Matt. 18.2—7, 10—35). The 
Power to bind and to loose is given to the Church (Matt. 16. 19). 
Those who receive or reject the Apostle will be receiving or 
rejecting the Lord Himself, and thereby the Father. (Mk. 9. 39; 
Lk. 9.48: 10. 16: Mtt. 28. 18; 19). The end of history is mark- 

~€d with a solemn affirmation of the mystical identity (Matt. 25. 3— 
6). Since Jesus is the epitome of the entire history, He is able to 
Speak exclusively of Himself as if He alone had lived in the multi- 
tude of men. What is implied here is the supernatural unity with 
the Trinity of all men in the Church which is the Mystical Body. 
‘END’, the Kingdom of God, is the real 
Kingdom, and it has its beginning on this earth, by the new birth 
Y water and spirit. Christ abides in us as we in Him, and He gives 
Us eternal life; death and judgement are, therefore, realities of the 
Past; the light has already risen, never to be extinguished. The 
tasted, and possessed; its most 
ious aspect is God's taking 
imself to man a ae ete Body 
Of the Man- + He unites mankind to Himself. Once 
taken into this unity, we share nt ee OF, ae Tet inalson 
n ‘ti i rses 20, 21, I 
Mystere! Wi ES tC ae the doctrine of the Mystical 
Boay: all THe IRetoare have interpreted it in this connection. 
e the Kingdom taking form 


ln les we se i 
in reality and) enitecting| “its inner mystery, the Ue aI Body, 
living mystically in the faithful. The Church, ee ale uided 
is born, Tage ae Christ was born, de Spiritu aonater ange oul ce 
bY the Spirit. This identification is reflected in Ae ihe road to 
Dp cPhen and in the heavenly vologitnat Wee Nea aver lke 24. 29 
Mascus, “| am Jesus whom thou dost perserr of Luke and 
ang Acts 1 5 8 show the continuity and un icv andithe 
ets: the former deals with the historical life of Christ, 
atter, Hig mystical life in the Church. 


According to St. John, the 


Body 
mascus is the basis of his 


St. Paul's Teaching on the Mystical 
stical Body is as real as 


Paul's vision on the road to Da 
‘heology: the life of Christ In the My: 
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His life in Palestine and the u 
was real and perfect, Cc 


y Paul, as St. John 
Chrysostom says, is alw ys intent upon one thing: to show the 
faithful that they Possess all things jn ©ommon with Christ, by 
Virtue of their incorporation in Him. 


In the Christological Epistle 
find a full exposition of the Mystery (Eph, 31.1 
23). All of Paul's prea immed up in the concept of the 
‘mystery’, and this mystery consists in the plan conceived by Go 
from all eternity and i S Christ, to BAUG all men 
without distin tion ofr hem all, with His well- 
beloved Son in t 
infallible justifica 


Ystizal Body by which our 
ification and glorifj 
(cf. Rom 6. 23: g. 1; 18.3 : 


cation are effe.ted 
9; 16: 2529 h. 1, 
En Christo is a 


3, 7—10). 

Phrase so dear to Paul. Technically it means 

the mystical life of Christ in the believers and the believers in 
Christ. The similar Phrase, “Christ. in Us” also signifies union 
with the same higher life, Union with 4 living Organism, a super- 
natural inclusion in the Saviour, All Mankind, even the whole 
universe is summed Up and included, ag j 
. only in Him god sees Hj 


It were, in Christ; 
S creation and blesses it. 
Baptism clothes us 


1 wi ist. It is something dynamic 
signifying life. We 41 baptised in Christ, we are crucified with 
Him, buried with Him, Srafted upon Hi; Our likeness to His 
death; we are risen with Him to a new mM, an existence in 
which we are in Him and He is in US, at once (Rom. 6 3—5, 
Gal. 3. 27; 2 Thes Ve 19), Whoever e 

Part of a unity that already exi 

Part of a living tree, | 
the Mystical Body has attained Eph, 1. 
Paul thanks God for havi i nakephalaiosasthai) 
all things in the Son (cf. Eph. 1, 29 22; 5. 23: ol. 1.18, 20: 2. 9, 
10; 1. 5, 1719. Gal, 3, 26, 29), The Ch i 

Christ. 


urch 
In trying to €xplain the “mystery” 
often he has to co; 


Paul is at a loss for words, 
l COIN Words Which are o 
Certain verbs c 


F 
e aptivity Epist] 


Is the pleroma of 


verburdened with meaning: 
ty acomPounded with ‘sun’ express What Christ does in 
His capacity ag Head of g Ody, or wh 
t eit capacity a 


at_is done by faithful in 
‘Christe sno Pers Of that Body") Gal. 2. 20 he uses the 
phrase Christo Sunestauromai,’ whi ‘lam con-crucified- 
with Christ’, ;. &. to say, ‘With Christ 
The text (Gal. 2, 20); 


| am nailed to the Cross’ 
in-), 'S Paraphrased 4s follows: Christ died upon 
the Cross, and | die ni i 


1 his Crogs has caused me to 
die to the aw and to the lif led; this death has given 
me a new life, the only life by whi hl tray 4 efor 
died togetha: y truly live, We ther 


ic 
- and by His Crucification | have been Crucified.” | 
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hall also ‘live-with Him: If 
Him (2 Tim. 2. 11), ai 
(Sunapethanomen) 


(Sunsesomen) 
(Sun-basileuso-men) 


herrea Christ Jesus, through the Gospel, the Gentiles are ‘‘co- 
and “Con-corporate’’ and “Con-participant”’ in the promise 
Ph. 3. 6). 
(Sunkleronoma) 
(Sunsoma) 
(Sunmetocha) 


We are] ‘joint-heirs-with” Christ-if we “suffer-with” Him, 
ill also be ““glorified- with” Him (Rom. 8. 17). 

{ ‘Sunkleronomoi’ 

| ‘Sunpas.homen’ 
* \ ‘Sundoxasthomen’ 

Gare “buried-with’” Him in baptism; you had also your 
Surfection ounce wit Ge your faith (Col. 2. 12, 1)s 


{ ‘Sunlaphentes’ 
Sunegerthete’ 


Ww phe : ' 
ya have died-with’ Him, we § 
re, we shall also ‘reign-with’ 


We 


“re 


sufferings are 


whee igni satis actions and 
Prolo € verbs signify thay one Biche ae ee er 
K ttain their totality and _ their 


at ony and consummate ne 
In thi they . 
Dleroma-that ne ea are the continuation, t 
a, of the Saviour, (Col. 1 24): lls bodily, and you 
: dwe S oally, 
ss of diety ail 2.9, 10) R.S. ) 
the God-head 


he fullness, the 


have on in Him the whole fulne (C 
Me to fullness of life in MY lete ising rot 
“Wells emboae Christ that the a mpm been brought to comple- 
9n odied, and in Him y° 
fea 2. 9, 10)-N. E. BJ 90; Gal. 6. 14, 15; 
Boh, (he new creation in Christ (21Con Lae, men, it affects 
ir that, t ony and hope 


8—10): 7 1 
: is so far-rea i in a 
roans in a9" Christ, the 


t one 


(2 Ure its if: ) e ag 
Co, ‘self the whole universe 9" a 
Qt. 4, : .. beginning ane ¢ bu 
Man, "d Adam anc thernely ae ig so united that it form 
is ee man, one perfect and come Aen into the 
AS a ; onal y_incor Spirit 
r eation ve the 9P 
Witp tical POotiok thls new cre that they, all have ir interior 
h ody, Paul cites the spirit is te 
ipjehtem (Titus 3. 5, 9): The Holy ah He rene 
naiss ® of life, strength, charity. hol eit Wagurrection a 
tha! Slon gives them assuranct the igcornm' oi 
th iy inthiess into their minds (Christ in paptis™, 
hristians, unites 





Sfrom their nea 
od, enabling them to say, 5 of 
: Oly Spirit is the Principle of adoption an 
con.ord, the Spirit of Body, 

The Doctrine of the Mystical Body in the Patristic Period 


i : the 
SCriptural basis of the doctrine of 
Mystical Body, Mersch Procee 


e 
trace the development of 
tradinee, Fathers, both in the Eas not 

®stern tradition. In this paper we oe late 
able to discuss in detail eac heologians and pi aa 
content with a fay remarks 

nly, i 
The principal Contribution of the Apostolic Fathers is the 
teaching on the sy ject unity, Fo, them this una 
Something visible tangible, but at the same time a myster! 
interior, Supernatural, divine Unity. 
Among th 


st 
® Apostolic Fathers st. lgnatius of Antio-h ng 
be mentioned, He tell US that ¢ & unity of the church is rchr 
With the Unity of Chr Himself. The Visible unity of the Chu 
says Ignatius, is a “ary as the visible flesh of Christ. t 
te same altar, breskinors i 
© beliefs, remaining in con they 
; Submitting to the same &ad, in order that vel 
may be united With ¢ . © external unity is, howe 
Of an internal “spiritual unity”. 7 
The Epistle of Barnabas, Which hag Considerable authority 
the Church of Syria, SPeaks of the 4; COrruptible temple’, G0 
supernatura| temple that js eing built ¢ the Lord’’........- ‘on 
Powerful and so 'ealis this n reation that the first creatl 
was but a type of tt. This Spistle ma the beginning tan 
tradition of an &xegetica| Method of interpreting the scriptural pat 
in terms of t Ystical B * a traditio which gained so 9f of 
an influence at almost aj] the eastern fathers 
this &xegetical method, 


e 
have. made us 

: s is 
CCording to this tYpe of exe 

interpreted as, in telling 

the secong 


i 
9esis, the book of Genes iad 
Y Which aly th Story of the first creation, relating 

‘ e : * 

in the Church, Christians are 


ist 
ten Chris 
Made one with C 
For instance, t 


iS 
he Ond En; s Genes | 
“a Pistle of Clement interprets 
in Ee: aed Te a be ©ngs not to the preene Phu a 

€ginnin he was x5 iritual, li g: 
®SUS, and she has appeared ; ‘S sp ve 

y n th sa 

And the Ch which WS spiritual h : day in order to 


h 0 
appeared in the fles 
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if any of us keep the Church in the flesh 


Christ, showing us that 
he will receive her in the Holy Spirit.- 


Without corrupting her, 

The first general exposition of the doctrine of the Mystical 
Body is furnished by St. Irenaeus, who may be styled the first 
theologian. There is a striking resemblance between him and 
Ignatius of Antioch. The heart of Irenaeus’ theology is the 
theory of “Recapitulation”’. In Christ, the Second Adam, the 
entire human race from its very. beginning is gathered up, 
sanctified, healed and divinised by union with God, by incorporation 
into the Mystical Body of the Incarnate Word, who is “first among 
the heavenly and spiritual and invisible things’ and “‘first among 
Visible and corporal things”. He takes primary to Himself, and 
by making Himself the Head of the Church, will draw all things 
to Himself at the appointed time. In the Body of Christ the Holy 

He began in Christ. 


pirit continues the work that 
has redeemed us by His blood; He 


d His flesh for our flesh, and sent 
bout unity and communion 
He raised man to God, 


The Lord, says Irenaeus, 
pave His soul for our souls and 
ann the Spirit of the Father to bring a 

ween God and man; by His incarnation tir” 
and in His coming He gave us lasting and true immortality through 
Communion with Him. The Word made Himself like unto man, 
and made man like unto Himself, in order that by his likeness to 

the Son man might become precious In the eyes of the Father. 
r less follow- 


Melito of Sardis and Methodius of Philipi more o 


€d Irenaeus. 
both, belonged to 


Cl ‘» and Origen, who, : 
smentiot Alexangyie reat minds. Eusebius calls the 


the “qj waa 
idasca were two 9 F 
latter, “one aetee greatest minds that have adorned the history of 


Christian thought.’, 


th According to Clement, 
oe removed from our form 
ven us a new environment that 
'S likeness, Fal used 
‘ i on our resurrection in Christ 

The following words of Origen Situletion: 


femind us of Irenaeus’ finest passages OP Ree ie 
shall be vanquished. Christ's resu- 


“TOn the last day], death the mystery of 
'rectig fferings 0 the Cross contains the mystery 

the pase after the suffering’ vole body. As the visible body of 
ess eee eae and_ buried, and then raised up, so 
the wh § nalle ‘at's saints iS nailed with the cross and now 
n ole body of Chris f this true and 


; e resurrection 0 } ’ 
Onger lives. But whe? UE members of Christ, which 


nonpl lace, then hi 

ow a Body nee shall be united, bone ‘3 pens and iolnt 
to joint a A walliave its proper place and altogether y wi 
is c 


re transplanted into Christ and are 
d ground. Christ has 


by imitation into 


we a 
er life on to goo 
we may grow 





50 


ol 
form the perfect man, according to the full Measure of the say 
of Christ (Eph. 4, 13 - Then shall the many members be one bo 
since all the members will belong to the Same body’, 

The new life, acco 


rding to Origen, transports us, so to spel 
into the glory of Christ. Itmakes us sons of God, by ging a 
life in the Incarnate Son In eternity this blessed transformati 
will be manifested in full Splendour. jf 
adoption, God be ets us j 


We possess the spirit Wy 

n Himself by our every deed and ae 

thought, and through this Perpetual regeneration, at every mov 
ment we are being borns 


Ons of God in Christ Jesus.. 


. is 
ubject of Mariology. tae 
¥ Moment the faithful ‘ng born sons of G 
in Christ Jesus, j 


Jesus is not Completely jn glory, says Origen, so long as ia 
body is not completely in glory, He does not wish to receive He 
perfect glory without his People who are His body and we 
members. For He wills to dwell as the Soul in this body of ne 
Church and In these Members of Hj People, so that its ver 
movement and its very Work may be done according to His will: 


the Mystical B 


According to St. Athanasius, 
not human nature only but the Entire universe, Christ is not .on 
the causal Principle, but, as it Were, the vital 
divinisation, _He makes US sons, n 
something Within us fr 


r 
principle of on 
ot merely by producing t 

! ‘OM far off but i 

through union With Himse| 


ing 
fubes Y Producing that a 
mse COMMUnication that takes 
from the Head to the members, by an Ofganic. and not ony 
efficient nexus, The wor was made flesh, to render man capa 
of receiving the divinity, © are deifie 
Incarnate Son by union With the Ww 


: e 
d by adoption in th 
Ord of God, 


ody represents 


The Latin Fathers 


_ _batin Theology of the Mystical Body was built up principally 
With meection with the doctrine of Grace, It ; ’ concerne 
with life and action - at are wai; > ite nore d 
how are we to act j 

doctrine j 


n 

ein the Supernatural order, 4 
that ordey 2 his initj ‘ t 

' ; Nitlal question puts f 

Bractical Christerent Nahe and tends to transform it into a code 
speculative Significance too, theless Ithas a vast doctrinal 4! 

Domest and Cyprian are two important fathers preceding 
Mystical Body in s¢'® Western eegton WHO emphacieed 
YIN terms of ®cclesiastical unity. The Church, ast 


% i 


Mystical B j i 
‘al Body of the Saviour, Is the prolongation of t isi 
and _ historical Christ. Union with Christ is identical ae visible 


with the Church. Christ bears us all in Himself. 


St. Augustine and the Beginning of Scholasticism 
In his anti-Donatist and anti-Pelagian writin ; 

. 7 gs, Augustine pre- 
meied the way for the schoolmen and modern theologians on aba 
ds the Mystical Body. Mankind, according to Augustine, may be 
Ssed into two masses, into two men, who are the two Adams, 


Our solidarity in evil is founded upon original sin and its 


é San ste : 
nsequences in all men, and our redemption is in our solidarity in 
er-growing life that is 


ie Mystical Body and the new birth and ev 
® Continuation in us cf the life of Christ. “ The same grace that 
a &s Christ the son of God, makes Christians the children of 
Che: The Incarnation is the prototype of grace. Christ and the 
Urch are one and the same thing: the whole Christ, the Head 
ted with the Church. 


@nd the Body together, i. e. Christ uni 


The Scholastic Period 
g this paper any further, we 


Since w ord to prolon 

have to stip pee fomainind portion of part III of the book 
on th i hor deals with the Western tradition 
the doctri ical Body. We do not see much further 
evelopment in of thee St. Hilary and St. Cyril of Alexandria 
4Ve more or less repeated what the Eastern Fathers had taught on 
the Mystical Bod The Scholastics, especially St. Thomas 
i ooy4 f Medieval Scholasticism, 


c pte: ine in terms 0 
trying to Sxpounded te et iete he succeeded largely in speaking 
q IS own ede The Patristic contribution with regard to the 
Scttine is so great and so profound that even the modern period 
t bstantial addition to It. 


has ny su 
Not been make any e 
able to of accent to be observed: th 


Ho : : ol ’ 
Paylowever, there is a shift Oh ity ofthe avine-human in 
hysus Christ and the consequent in corporation and diye Oo 
peman race into God-head in Christ ; whereas In ue echelae te 
quod, the western theologians Were pie oer E MG dean 
RL 8stion of the operation of grace in Christ and in the ye lea 
do Y and its mornbere However, the fundamental aes grace iy 
the Ince in both cases is divine a ee pur ercelsiological and 

\Carnation and in either © 
"ological, at once. 
Relusion 
’ ints is | llary of 

T ; on of Saints Is just a coro 
a ingen oF th ergo While there may. be alfferenpee 
inion amen theologians about the: various (S98 


e 
Communion of Saints the very idea of th 
Communion of Saints is Implicit in the d 
Body, which is the Substance of the teach 


The term Saints is ra 
under review, ith the dawn of the Thomistic period, the 
doctrine gained a certain technical sense. This is evident in ion 
Commentaries on the Summa, Where the doctrine of satisfactl 
is discussed, 

papeaing to St. Thom 

ains 


al 
te aS Aquinas the unity of the Mysurs 
Body explains how it Is that the treasury of the Church consists 
the satisfaction of the saints, as well as of the satisfacth. 
of Christ, and how this Satisfaction js applicable to all an 
faithful: The following is a Wotation from Cajetan, a Rom 
Catholic Theologian :. ; 
“It was Christ's intention to suffer for the whole Church, Oy 
and above their own €xpiation, For the Passion of the saints a 
the Passion of Christ are alike Common to alll since the passion 
ora Is the Completion (consurmmatio) of the passion» 
rist "’, 
The Philogo 


: od 
Phy behing is this: In the order of grace the Ione 
of one member is 3 Common ‘ : ficial to t 
entire body, 900d for all and is bene 
The idea is wel] exp 


. jus 
wales : resssd in the prayers of St. Peter Canis 
in his Confessions (Mersch quotes) :—_ 

“O Lord, | as iT 


k hel in me noe 
i Y help, ustain me, 
only by the merits of P, and | beg Thee to s 


Christ, who is head and the Holy f 
holies, but also by the f Our hea 


Mérits of Hj 
His whole body, Which je 2 His most n 


oble members or nee: 
Father of all majesty, that : the Church....... | besos ue for 
5 Vy methey wh ay serv 
me, that for me they make ne 9 serve Thee may 
Thy holy name. 


: lorify 
ercession, adore, love, and 9 


. us 
saeeeh And | beseech Thee that they may praise this Thy glo 
and adorable name in me, and that they may supplicate Thy 
for me”, 

: 3 us: 
While expounding the recapitulation theory of St. Irene Oo 
the author uses the term ommunion of Saints’. ““ The ‘tained 
today continue the life of t € just of the O. T. and are sust 
by their merits. 


This is the Cc 
in the doctrine of the Mystica 


. * lac 
Ommunion of Saints, taking its P 
| do not like to m 


| Body. 


nae of the book 
. ake any adverse Chee the richnes? 
reviewed ; | would rather €xXpress my appreciat 


has deat with the 
and the Profundity with Which the authen the meaty, of the 
doctrine of the Mystical Body, expooners peridd® tic peer i 
doctrine both in 4 € Patristic and scholastic: cho Od is 
seems tO me that the discussion on 


k 
rely used in the boo { 
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insuffias at 
benticient and that on the modern period is rather scanty probably 
ause the author himself could not find a substantial develop- 


m ; f 
nt of the doctrine during. these periods. Nevertheless, it seems 
weak points of the theology of 


0 

these that the strong points and C 
Ord © periods must be discussed at greater length and depth in 
fese. that we may be able to see the things which Protestantism 


red were at stake. 
and For example the theories of the supra-meritoriousness of saints 
Dra the treasury of merits, which gave rise to the theory and 
Ctice of Indulgence are products of the scholastic period, and 
st be thoroughly examined before passing judgement upon those 
are, eacted to them. Such a discussion requires a separate 
nape Furthermore, since these controversies in the West are 
On Of decisive significance in the mutual relationship of the 
af odox Church and the Mar Thoma Church of Malabar, we can 
Net omit them in this paper. Ices Baty ites 
losed within the four walis o 
the Baten ou appar 5 Deine of St Augustine onwards, and 
rn tradition fon tae h Vatican period, it is quite 


if 
he lacks the new outlook of the post-Va 
before Vatican II. 


indsrstandable, since he wrote : ae ANd 
efore | fini ic paper, let me make an app ication of the 
muey to our ove partielle situation. This study was suggested 
an the context of our dialogue on the Communion of Saints. This 
doctrine, as | have mentioned at the outset, can be intelligible only 
'N the context of an adequate eccelesiology, for which the concept 
Sf the Mystical Body is indispensable. The concepts of the 
Mystical Body and the Communion of Saints are deep-rooted in 
the liturgies used by both of our Churches, and no theologian and 
ible Scholar in either Church will be so light-hearted as to 
“Uestion the validity of these doctrines, | believe. But there are 
certain differences with regard to the details in practice of the 
Ommunion of Saints, and these’ differences have been clearly and 
Officially defined from the point of view of the Mar Thoma Church, 
feel that since we have so much in common with regard to the 
©ssential depth of the doctrine, these particular differences should 
© viewed sympathetically and against their historical back-ground, 
and all possible efforts should be made to promote mutual under- 
Standing, acceptance and enrichment, which alone will help us to 
fathom the greater depth of the truth. This in fact is the spirit of 


&Cumenism too. 
ee 


Note: | have in this paper quoted freely and extensively from the 
Whole Christ by Emile Mersch; and it has not been 
possible to acknowledge the indebtedness always then and 
there. 


Theology and Practice of Holy Matrimony 
in the Orthodox Church in India 


FR. K. M. ALEXANDER 


Marriage is a holy mystery (sacrament) that spiritually binds 
aman and a weman inextricably and bestows God's blessings 
upon them and their posterity. |¢ j 


.. 8 not simply a divine sanction 
of marriage, the bestowal Of spiritual help to the married couple, 4 
blessing for the Procreation of children. 

arily the idea of tr 


: But it implies necesS 
ansformation, and to Christ's death an 
resurrection. 
In the Order of 


the Holy Matrimony two Passages are mainl¥ 
referred to :— 


(1). St. Mt. 19: 3-12 and (2) Eph. 5 : 22-23. These pass 
ages point out that marriage is a holy thing and any breach of it !9 
abhorrent to the mind of God. The scriptures enforce the sanctitY 
of such a union (Heb. 13. 4). Our Lord asserts the indissolubilitY 
of marriage. St. Paul Says that Christ's self-sacrificing love fo 
others is the model for home life. Thus the tremendous serious” 
ness of the marriage state and the imperative Obligation resting 
upon the couple are Stressed here. The church insists that mati’ 

| clated by a priest who is God's representativ® 
because it is not only a Permanent bond but a 
man’s acceptance of his Spouse and the tw 
by God fe Benesls 1: 27-28, 2: 24), he 
Mystery eh love. . Init nat only the’ | ons but t 
home, the State, the church and the bingdan God are deeplY 
involved. 


refers 


The early church did arate 

. f Not apparently know of any sepa 
marriage service, The “fulfilment of intflons by two Christians 
was their Partakin 


‘ ite 
; 9 together of the Eucharist. The Orthodox ri 
of matrimony Consits Gf two distinct services: the betrothal and 
the crowning, 


1. Betrothal. |t is the blessing of he wage Bloct® priest: 
The rings are symbolic of the victorious eg (not Deacons) neice Be 
the church as God's ring, Only the Pr eonsent and union “lssses 
the rings — three times. The mutual con 


h. The adorning at the 
bride and groom isratified by the church. ‘he 
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Natural ny woolic of this ratification. The betrothal is blessing the 
Perfect Marriage. The benediction there is to grant the grace 
5 tion and wisdom. 
crow crowning the Bridal pair. The Sacrament of Marriage is 
Of the 7g, _in the Eastern Church. The crown put on the heads 
Ness, tide and groom are the symbol of the crown of righteous- 
Onn, (Ndestructible decoration and victorious weapon. In the 


age, Auaity and exercising self-cont 

to be |S they prefigure the heavenly crowns of ur 

Chin’. 'eceived in God's eternal kingdom for living the life of 
t the service is the entrance of 


isti : 
the =i} Virtues. In fact this part at 
Ston ee into the church. The 
® reality of this entrance. 


F ; : 
'. Alexander Schmemann mentions 3 aspects: 


crea’) This crowning of man and woman as the king & queen of 


te of crowning is the expres- 


(b) it is the martyr’s crown—bearing witness to Christ. 
This ; “dh i hich doe 
means crucifixion and suffering. marriage WN oes 
dogs 2nstantly crucify its own selfishness and self-sufficiency or 
Not die to itself’ is not 4 christian marriage 


the {c) It is the sacramental sign and anticipation o 
Ngdom of the ultimate Reality: 
he joining of hands, It 


is q Ne other significant act in this rite is t 


Mutual entrusting of the couple PY the church. 
“socially sanc- 


Anthr 7 i rriage is a 
Opolo its barest marrage © Pe 
ed mating, gically ie with the assumption of permanency. 
Ch christian marriage is more than that. Three aspects of the 
tistian man-woman relationships 4° involved /hers: 
Iti ' rposes that husband and wife find 
t is one of the basic pu Pan 2:18, 24. Mutual helpful- 


Mutual a: 
n tual aid, benefit and support. 


8 : 
S tequires agape-love. 
§ Mutuality finds its expression 
i xual ralationehiol fine ea ieve provides the emotional warmth, the 
of attraction and personal enrichment 
nd_ their 


din 3+, The, birth ‘of children 4 
Mension of this epitome of man-woman 
marriage is the arena where 


hristiar ost full human P 
Noman can Y realize their Nu See 
and intimate relationship 


likeness of GO%: since it is in this dee Y 
hat agape- eros storge can be most fully exercised. Ags such itis 


and embodiment in the 


care provide the third 
elationships, storge-loye, 


the christian man an 
otential, the image a 
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y the persons among the | 
hand to God. Thus, Sergi 


a holy and sacred bond uniting not onl 
selves but also the family to the churc J 
Bulgakov, the Russian Orthodox theologian, defines christia" 
marriage as “ the Sanctification of the natural union of man an? 
woman for a Christian life together and for procreation d 
’ Marriage’, he continues,” which is consummated / in Christ a9 
in the Church’ lays the foundation of the domestic church an 
family. In the holy matrimony three are Married. The unité 
loyalty of the two towards the thi 

active unity with each other and 


Tertullian describes marriage: They are in truth,” twa 
in one flesh,” and where there is one flesh there is also one spill 
+++--+..,.wWhere there are two together there also is He present; an 
where He is, there evil is not.”’ 


.. there was a traditional practice (which has now ceased). of 
giving the common Cup fo the couple after the rite of crowning-i. & 


partaking of the holy Eucharist, the ultimate seal of the fulfilmen’ 
of marriage in Christ. Christ is to be the very essence of ye 
together. He is the Wlife of the children of Go? 


Marriage: 


The Practice of Matrimony 


__ 1+ Matrimony is a roso or koodoso for the Orthodox. Henc? 
_this sacrament is not given to any One outside the Orthodox Faith: 
In other words, there is no + Orthodox’ marriage outside the Ortho” 
dox community.  Hence-no intermarriage is permissible. When & 
woman (non- orthodox) is married to an Orthodox believer, she 1% 


fellowship of the Orthodox church 
ents of chrismation (Mooron) an 





2. Problems arising out of the Matrimony between membel$ 
of different churches indicate further the theological question ay 
: the mysteries. The validit 
of Priesthood as well as the validity of the administration of t 
sacraments are the natural corollary to this. 

3. Where there is no intercommunion between the churche® 
exchange of the strictly Official marriage banns is not possiD 
This should not be viewed 


as lack of respect and generosity. 
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his/hie No member of the Orthodox church is allowed to have 

than th Marriage celebrated in a church and by ministers other 

be ® Orthodox. In case it happens so, that marriage ought to 
'egularised. 

the 5. Often problems arise on account of the particular day of 

Dra Wedding. For the Orthodox, it has been a very ancient 

=Ctice to solemnise marriage only on Sunday being the day of 


19icing, This practice was not acceptable for others because of 
Puritanical conception of the Sabbath observance. Fast days 


Nd Lenten days are forbidden days for marriage. 


of; 6. Another controversy occurs with regard to the question 
Me !0int participation of the Orthodox and non-Orthodox clergy. 
®re again the principle of koodoso is legitimately applicable. 


Ta 
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3. 


on 


a 


The Communion of Saints 


(Excerpts From The Report of 
The Commission on Christian Doctrine Appointed BY 
The ArchBishops of Canterbury And York in 1922) 


(The report was published in 1938) 


is 


: n 
ked out by the Apostolic writers, partie ‘ 
doubt, because there were as yet few Christians who had 
Partly because the Parousia was regarded as imminent. 


‘ i 

redeemed society, W 

the Body of Christ, with the general assemblY 

and Church of the first-born, Whereof Jesus, by virtue of F! 
perfect self- offering, is the Mediator, 


Alike in the woe and ene Wes : 
been prominent, both in ¢ @ Liturgy and jp Spill es 
particular the Eastern Church has kept it fully ages tea eon 
nion of Saints is apprehended as a fellowship of mutual intel 
cession. No distinction is drawn in this respect between saint? 
and others; prayers are offered by the Church on earth even fo 
the Mother of our Lord, and the Prayers of friends lately departé 
in the faith of Christ are asked on behalf Of those who eee 
help. Thus for the Orthodox the 6PProach | © Throne ot ae 
is made in a company at once eee a friendly. Orship offer- 
ed in that atmosphere can never an ae be co} Starermere earn 
the intimacies of human fellowship. is fellowship is seco ele 
a fellowship in prayer to God. 


tern Church this thought ha% 


uch a conception may be perverted, a dat the « of 

the pethatien the abuses arising fen suee preversio Were oat 
reat. There has, however been eithoes aie the rate ed 
Ghurcties of a sense of remoteness , ee families ons lovee 
of the thought of God to a leve r tends to cor? latter is 
destructive of real worship; the forme as t t lisen by 


| 
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tas} 
of nan Sroundless speculation. Weare persuaded that the way 
departed safety is te remember that our fellowship with the 
departey -'S, 2 fellowship in prayer and worship, as living and 
8 hice are united in yearning and aspiration towards the con- 
See ation of Christ's redeeming work. The only way to come 

"to those who are departed in the faith of Christ is to draw 


a. . . * 
thane God, and to draw near to Him is, eo ipso, to come closer to 


Our It is impossible to declare that departed saints cannot hear 
diren vers. and we therefore must not condemn as impossible 
ask ct address to them asa private practice, provided this be to 
oth for their prayers whether for ourselves or for others; anything 
al er than this seems to us both perilous and illegitimate. But 
B SO it is impossible to have well grounded assurance that the 
“aints hear us, so that direct address to them may well be thought 
Nappropriate in the official worship of the Church. On the other 
4nd, such formal expression within the liturgy of our fellowship 
With them in prayer as is contained, for example, in the Collect— 

O God, the King of Saints’’*— appended to the Scottish Liturgy 
'epresents a true balance of thought and is a legitimate enrichment 
Of worship. 


NOTE 
Prayer for the Departed 


b The Reformers mostly condemned any form of Prayer for the 

€parted. There had been widespread abuses and when reference 
Was made to Scripture no trace of the practice was found except 
'N the Apocrypha, which the Reformers did not accept as 
Canonical.t But the practice has never entirely died out in the 

hurch of England; the position not only of Bishop Andrews but 
°f Dr. Johnson in relation to this matter is well known. It was 
ee 

* The Collect is this: 5 pe ruees Sett , ' 

i aints, we praise and magnify thy holy Name for all th 
tervante Oke nave owned thelr estes in thy faith and fear, for the Blessed 
Virgin Mary, for the holy Patriarchs, Proph ts, Apostles, and Martyrs, and for 
ll Other thy righteo :s servants; and we beseech thee that, encouraged by their 
¢Xample, strengthened by their fellowship, and aided by their prayers, we may 
Attain unto everlasting life; through the merits of thy Son Jesus Christ our Lord, 

men, 
¢ Muiny modern scholars find such a reference in 2 Timothy 1. 18, 


e 
aati sane great distress, such ool 
: | Ncreased, and the. : oO 
Issued by authority at such ti the special Forms 


“at 5 
Imes ha : etition 
for the departed. ve often contained p 


It is, Of course, to be remembered ror raye! 
. aah f that all Christian p 
alms at being Prayer that God's will May be done; Praye 
ir Rea ooo le not, any more than any other prayer, oe 
attempt to persuade or SUggest to Go i it was n 
already His will to take | ny ome action that it w i 


- If there j iving 
and departed as Christiang IS any such fellowship of | 


have alwa i i ough 
of growth and of purification after death moved, spite dd 


: =. IS NOt to be dogmatically 
Ogical Objection ; 


f 
nin principle to Praye! 


JUDGMENT, HELL, AND HEAVEN 
Death and Rear tee¥ured ite Set out the Christian doctrine of 
scheme presents these as being followed an’ Judgment, patti 
cular Judgment Immediate| 


Judgment, a_parti- 

Y after death th j ment 

at the general Resurrection_~ “7 tne general Judg ‘ 

being consignment to Hell OF admesctlltimate iSsue of Judgmen 
Both on the 9round of 


on to Heaven. 
the varieti : i 
by the Church at large in Ronse ot ‘nterpretation accepted 
modern research it is clear that this schem “8° on grounds © 
as a symbolic outline of the Course of Sain Can be accepted only 
chronological account of future events. tual destiny, not as 4 
he doctrine of Judgment pervades 1 

ees the Old Testament and in the Ne, Whole of Scripture, 
a cussed the relations between the Divin Judg nv have already 

is ry in its totality. We are here concerneg wi ab and human 
Mee tie individual. That man is ever subj 
u 


Judgment 

s : Sct to the J g f 

: clear teaching of the Bible ang A gment o 

Sr anrtras Talent There is great peril in the eas oC8ssary part 
oO 


istiani ; Y-goin : 
: mm Christianity, which su 3 senti- 
pasta ity’ of Fe to be forthwith “in joy and fl who 
Have Lt Evangelical view mentioned above. a . "—a 
perversion of t with the solemn warnings of Scriptyp, View 
is inconsistent Gospels themselves and converts the hopgand 
escecially pe a moral stimulus to a moral narcotic. of 
immortality 
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con The Christian doctrine insists upon the reality of “ abiding 
hac duences " of every act of moral choice. When such a choice 
Choco” Made, neither the world at large nor the person 

Sosing can ever again be the same as if the choice had not been 


Made Or had been made differently. 


Coc sCCOrding to the traditional scheme, the period of open choices 
theses with death, after which there remains only submission to 
ae Consequences of choices made during earthly life. This is, no 
me t, consonant with the stern emphasis laid in the New Testa- 

nite upon the decisiveness of choices made in the life on earth. 
ae pet hand, it would not be easy ‘9 fn tne eat 

a i ini igorously exc 

fur asis for definitely and rgo Beesaaes SUEIERY taRen aby 


ther t : 

t Opportunity; indeed, there are 

cemse ves are uciversaltst in tendency, and there are some 
sti of these passages, accept the 


.'Stlangs wh because ‘ : 
nrlversalist nosiiertand accordingly believe In further opportu- 

les in the future life; moreover, one passage that seems to 
inns UPON the matter (I Peter iii, 19, 20) Is at least patient of an 
;t€tpretation which finds in the preaching of the Lord to the spirits 
4: Prison a hope that those who have not heard the Gospel before 

®ath may hadeie after death and so receive the offer of salvation. 
But j +< hope, as many feel bound to do, to a 
eral i we extend His ser opportunities of grace for all, it will 
‘tc declarations of Scripture, but rather 


as an i eee 

nfer e Christian : 

doctrine eareats to repudiate all conceptions of the Judg- 

Ment which represent God as abandoning the appeal of Love and 

falling baee ara exercise of omnipotent sovereignty 19 ‘punish 

Ose : espond to the invitation o e Gospel. 
Who have failed to resp y Himself. 


Od is Love; and He cannot den 
tributed to the human will, 


: oice is at ; 

this ae i facts of moral experience compels 

an to face the possibility that he may refuse forever te lespond 
‘oO the call of the Divine love, and this possibility Is prominent in 
the New Téstarient. . suena refusal must involve exclusion from 
the fellowship of that love. Some hold that the soul might 
Continue for ever in that state of exclusion ;_ ornate that at some 
Point the soul which totally rejects the Diving ove. puss perish 
Out of existence. Between these two awe pels ee called to 
judge. Both may be held to be compatidie Ree 5. Hath 
can be supported by ethical arguments. 'n case, such a 
Soul is “ lost.” 


Whether in fact any SO 
is not possible for man to P 
as we must, that must not be allo 
final and irreversible “* damnation 


ul will suffer final loss in either sense j 
ronounce. But if we leave this ape 
wed to obscure the reality of the 

* of evil. God's judgment eee 
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sin is not Provisional, nor j 
some the fundamental Conviction js t 
Or “ perdition S€eMs to be involved in 
dom: for others the fundamental Conviction is that the th 
Ove cannot suffer final defeat, and that Such defeat seems tot” 
to be involved jn the perdition of any sou! There is here 4 lly 
Conflict of CONVictions 8nd both sidec C 


: : be 
recognised. There Must b room in the scree ait must 
who believe that 


os® 
some will actually prs Church, both for thos? 
actually be Ios ’ also fo 

who hold that the Love of God will at Bet aia penitence ‘ly 
the maid love from every pou! that it has created : while proba 
the majority feel Strongly the force of the argument on both Si 
and are content to hold their minds j 

As the essence 


SIN suspense. Gau 

Of Hell is exclusj ip of GO°’ 
f0 the essence of Heaven is that telawere ones "2 solfis. 
happiness Offered I) feward for Self-suppressig t an earlier time: 
it is fellowship with God who is Lov me Ae as this ! 
fellowship of the Creature with the f ue with th 
Infinite, its characteristic Note is Ag i pabe finite bliss fe 
the soul which is Purged of Self-interast - to Hs 2 if var tad sok 
the experience of that fell i Ossib] ee “al - but i 
were possible, it would y Boel © at a daly 
Setenanan Ty ad. 9 to Thissrasioahe Ais 
joy is not only 4 Joy won by Christ for the redeemed: it is the joy 
of actual union with God, an therefore for sinners the joy 
actually being redeemeg, nners 


the reality of human 


ot 


But for this reason Heaven is also af : soe iritS- 
It has been pointed out that though the Towship Of finite ote 

i i ical t it j '"'@ of Heaven is a 
describediin musica ec erttiis always as a Chorus or an Orchest!@ 
FOV INeaVohe ardtte tes Somingeot ite Kingdom of God, th 
new heavens and the NeW earth, the restoration of all things. It is 
the life in which all are united to one another, ail éntich and ale 
entiched2y. O08 Snotber: in the adoring apprehension of. ue 
Divine Truth, the adoring contemplation Of the Divine Beauty, and 
the adoring activity of £0-Operation With the Divine Goodness. AS 
the finite creature thus enters into “fruition of the glorious God- 
head” there can be no satiety or Stagnation. This is @ theme 
not for the definitions of Science, but for the Glowing utterance 
of Poetry and Music: Sanctus, Sanctus, Sanctus, Dominus Deus 
Sabaoth, 
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